Chapter 4

CHANGE IN THE SEVEN VILLAGES

1937-1987

This section includes detailed studies of the seven study
villages and changes that occurred in them from 1957 to 1987,
Each section begins with a brief description a; conditions in the
village in 1937. Following this, and through making usé of the
questionnaire data, as well as relevant information from all
ather sourceg.is an account of changes in the thirty years under -
study.

As discussed in Chapter 3, the peoples in all of these
villages were very much in traditional, non-inngvative
socleties. Changes were accepted only slowly both by the Karen
.2nd  the Hmong, although the latter were mare pragmatic than the
farmer. During the last 30 years, however, this situation began
te change. Even in 1957, tha first hiats of such changes were
alreagy gnderway: there were Christians in Mae Yang Ha, Buddhists
in Wat Chan, tin mines opening near Pa Kia Nai and Mae Yang Ha,
and the government was gradually beéaming'aware.éf the strategic

importance of thg peoples living in the northarn Thai hills.

Mag Yang Ha

Mae Yang Ha, a Thai misproounciaztion of the the Karen word

f
Minyahaddy (meaning Marrow Valley with Dipteracarpus Trees), is a
resettlement  wvillage for Karens. Located in Bo Kaeo District

about 3 kilometers north of the market center, this village is
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ijocated on relatively flat land at an elevation of about 1,000
meters where, until the tin mines opeped, paddy cultivation was
practiced. The soils inct counting thosé that have been ruined
by tin mine runoff) are predominately rich alluvials with slopes
mostly less tham 33 Bercent. The village is surrcunded by other

settlements restricting the amount of agricultural land at the

disposal of residents.

In 1956, when The American Baptist missionary, Ben
Dickerson, first -visited the Bo Kaeo area there were six
nouseholds in Mae Yang Ha, all Christian. Most had  been

converted through thg energetic evangelistic endeavors of Thra
Bonny. .Many of thase indiyiduals had been either forced to leave
their previous village (maost in the Bo Kaeo area, with one family
coming from Mae Khapu! or found life there so uncomfortable they

left  of their own accord. Apparently many of these conversions

gccurredg -in  the early 19905 at about the same time the
misésionaries were first reaching Bo Kaeo. 0One of them, V“an
Benschoten, wrote after firgt going to Bo Kaeo in 1932, that he
found an evangelist (almast surely a Karen) there. Van

Benschoten was told that Karens there "are tired beihg s0  poor

because of sacrificing all their chickens and pigs to evil

spirits and because of opium” and that they were open to becoming
Christians (Van Benschoten September 23, 1933, to Carl Capen,
TBMF ) . How much of this is true and how much was said to please
the American guests, is uncertaln but Van Benschoten did write

soon thereafter that in Bo Kaeo "there is a turning to the Lord"”

11934 Annual! Report TBMF) . It was this that led to Ben and Doris
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Dickerécn estahbhlishing a mission station about thirty minutes
walk ta Mae Y;ng Ha in 1937. Becoming Christian set the Karens
apart from animist Karens (o0f which several villages existeg in
the area) and their Thai neighbors Iin another way. Because of
strict American Baptist and Karen Baptist Convention rules on
smoking, no tobacoco was cultivated and almost none was smoked in

Mae Yang Ha.

{n the 1930s, Bo Kaeo was still deep in the forest. Tigers,
wild boar, dgeer, other large animals énd flocks of wild
parakeets, pheasants, and mény jungle fowl lived in the forests
surrounding the wvillage. As the local ° population grew,

primarily because of people coming to wark Ln aor around the
mines, and as the Hmong cleared hill areas to the west for opium
cultivation, the wila animals began to disappear until now when

there is little large game remaining.

Resaurces

Most of the early residents af Mae Yang Ha farmed pgddy rice
in the gsmall valley in which the wvillage 1is located; little
swiddeniné was carried out. No oplium was cultivated in Mae Yang
Ha ﬁcr were thera addicts-at that time although some of bctﬁ
would be there later.  However, within a short timé, tin. .mining
campanieg took an interest in the tin ore there too. Finally, aé
20 April 1938 (Conkiin, 12 April 1958 TBME}, four different mines
towned by the Thai government as well as by a, Chinese company)
ocpened 1o spite of efforts by the missionaries to prevent this

from bappening. = The missionaries and the Karens living there
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feared not so much the mines themselves as tne water runoff that
would pollute the paddy fields rendering them infertile for many
years., - ' ) .

The mining companies understood the effects of the runofd
but rather than atfempting to prevent it from taking place sought
to buy the Karens paddy fields from them at a rate of 1,300 banht
per rai. 1+ the Karens did not sell, the mining compan;_said the
paddy would be ruined regardless. According  to the present
viliage headman, over 100 rai changed hands in this way, 60 af
which was later given pack to Karens who would use the land to
maké a living anly and could not be sold for 20 years' (S.K. 1
cartificates!. Since only a couple of Bo .Kaeo Karens Qere
vfficially recognized citizens (all are now) and thus were
legally barred from holding title deeds, they were in a weak
position legally. Troubles between Ksrens and miners continued,
nonetheless, with the first headman of Mae Yang Ha (and alse
kamnan 5{ Bo Kaeo Tambon), Nai La Phowe, being shot to death
almost a decade later over a mining ¢ispute. He was succeeded by
his cousin in 19461 as both headman and kamnan. Following his
tenure as kamnan, Thali settlers in the mines connived to have two
Karens run for election against one Thai, Maw Prasop Mukdasanit.
When the Karen vote was split between these two, the Thai was
able to win the election and the Karens, cne of them Nu_ My Mo
Plae who became headman of Mae Yang Ha.

Disputes and rivalry of this sort have continpuved until the

present day and probably will until the mining stops or the

Karens move away, neither of which seems imminent. From the
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start of the tin mining in Bo Kaesa, howasver, Karen paddy farming

never regained its previous condition.

Table 2

Access to Land in Mae Yang Ha

1957 . 1987
HHs Piots HHs Plots
Average Upland Rice 14 3.4 : 14 2.4
Area
Average Paddy Rice 14 4.6 14 {.1
Area (plots)

NMumber of Fallowed 14 0.7 14 0.5
Fields {(plots) :

Even since the loss af the paddy sites to the tin mines, the

amount of rige land cantrelled by Mae Yang Ha residents has

continued dectline. Looking at the holgings of the oldest
residents, the average size of their heldings has gone dawn, the
loss being rather larger for swiddened rice. Both increases in

the Karen population as well as competition from Hmong far the

same wupland plots has contributed Lo this decline. The TMN-HOP
survey ({Robert, et al., tr. 1285 p. 10B) showed that of 44
nouseholds in  the village, anly 27 had paddy land, showing a

f
decline among the vounger gensration in access to land  (not

zounting losses due to  the mines which affected the elder

generation hefore the sur'vey date!}.
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Villagers here obtaineg S.K. | deeds to their land about . 3¢
vyears ago, or within é few years of when the mining operations
began. in abbout 1980, the villagers reguested N.5. 3 deeds;
after about a S year delay, the obtained them with somg help from
. TN-HDP. . This has given the villagers considerably more security
aver their land than before. Title deeds may be obtainable 1n 2
few vyears. Similarly, since this area which nad been -a- forest
reserve for many years has little forest cover left, in about
1980 the area around Mae Yang Ha was declared to be not a forest
ﬂeser?e. - This enabled the villagers, again with some TN~HDP
assistance, to obtainm S5.T.K. deeds {0 certain areés wiéhin the
last two years.

Others have intensified cultivation, growing crops in areas
close to their houses or planting dry season crops in paddy that
fermerly had been left te fallow. In some cases, upland fields
have heen converted to permanent or almost permanent agricul ture,
when soil fertility declines, banana has been planted (Uraivan et
al., 1985, p. 56&61.

Besidez the deciine in paddy cultivated, a number Df ather
cultivatian patterns hawve changed. Fewer non-rice crops are
cultivated in the village swiddens and fewer variefies of rice
are utilized. More ﬁésh crops are being cultivated in Mae VYang
Ha than in the other Karen wvillages studied, this a factar of the
longtime missionary impact and the access te Chiang Mai markets
the good road to the village gives.

The missionaries promoted & variety of crops and foodstufts,

from wheat to rabbhits. LCraps included coffee (both Robusta and



Arablcal, peaches., apples, and litchis. The Samoeng District
Oftice aséisted, by senging 30 litchi trees to Mae Yang Ha in
19865, Although not all their efforts resulted 1n significant
amounts of producs, thay d;d open Karen eyes to new possibilities
for raising agricultural crops ang livestock. That may have been
avout as significant as anything élse they accompifshed.

As in other sctudy villages, ameunt of forest resources
available to the residents of Mae_Yanq Ha declined. Fram 12 of
those households surveved who gathered pambog shoots in.tﬁe past,
only 3 do so at present. From |2 who gathered food, medicine,
and others items in the forest, none do so at presenct. Becsuse
o? the many people brought into the Bo Kaeo area by the amines,
the road construction, and the increase of people, Not the least
by the establishment of the Hmong village of Pa Kia WNai, many
more people lived in this regian. The great amount of large game
noted by the missionaries in the 1990s is virtually all gone wilh

the exception of a few barking deer and wild boar and they are

far from the village site. Virtually none of the villagers ever
hunt for such game. Mastly only some birds, insects, lizards,
and other small animals are caught. They no longer constitute a

significant portion 6f the resigents diet which is why' an the
table below shows no respondents consuming such sources of wild
protein  monthly. Thne one villager who said he had fresh fish

monthly was an individual more well off than others who was able
i
L ]
te buy fish that came in “food vehicles" {from Chiang Mai witn a3
variety of fresh and preserved produce to wherever roads would

let it go. Besides fresh fish, there has also a significant
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Table 3

Hunted Sources of Wild Protein Consumed Monthly

x *
Large Aniﬂals Wild Fowl DOther fnsects Fresh Fist
Total 14 ) 14 14 14 14
Surveved
Past 5 o 7 4 ) 0
Present 0O ’ Q 0 e} 1

x

Large animals include wild boar, barking odeer, as well. as
a variety of other large species. ’

L] ) .

Other includes smaller wild game.

rise in the amount of dried and canned fish consumed by the
respondents, ‘alsoc a result of these “food vehicles” This
compensates to <come extent the loss  of tragitional protein
sources but also cresates a3 need for casn. Another source of
protein, not as widespread in animist villages, was chicken eggs.
These resulted because of the White Leghorn and Rhode.lsland Red
(the latter itself a mixture including Southeast Asian genes)
breeds %ntroduced in Mae Yang Ha by the missionaries. Although
many of the original purepred chicken were killed by plagues,
there was some interbreeding and Mae Yang Ha residents believe
those at present lay better than the traditional local chickens
they had, three decades ago. The missionaries also brought in
purebred Duroc Jersey {and other purebred? boar for
interbreeding, the results  which hawve strengthensd pigs

throughout BHBo Kaeo andg bevond.
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The dectine of forested land in the Bo Kaeo area also
affected livestock wuse in Mae Yang Ha., In the 1930s, 1t  was
possible to allow cattle (buffalos, however, ware fed rice hbran)
to Qraze in the the surrounding forests and fields without
preparing any special feed except perhaps rice bram in dry years.
With the increase of population around Bo Kaeo, Bowever, hés made
this ﬁi{ficult. The number of villagers raising cattle has
droppeg to half what It was in 1937 and all of these must prepare
either rice bran or grass and straw for cattle feed. As in Wat
Chan, but no doubt also for the purpose of increasing the number
of {pogd sources avalilabte ta them, the villagers have virtually
stopped selling pigs to raise money and begun consuming more
themselves.

Table 48

Tpehaman of Mae Yang Ha
{Dates Approximate)

1. Nai La Phowe (Kamnan) 1934-19357
2. Tu Pbho {Kamnan} 1957-1258
3. Pu No Phroma (kamnan) L938-13970
4, Nu MNu Mo Plae 1270-1980

S. Suk Inta 1980-present

L
After Pu No Phroma, a Karen from Bo Kaso named Sa Putu

pecame the Kamnan . He wWas succeedead oy Maw Prasop
Mukdasanit, a Thal from Bo Kaeg, who rempins as the present
Kampan.
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Economy

lacome from other sources included that gained from working
for logging companies, in exchange for‘animal skins and honey
gathered In the forest, as well as cash earned from picking tea
leaves in Miang villages. One village, which a numnef of  Karen
men rememper working at in the 1930s was Pa Pae  in Mae Taeng
D;strict._uillagerE in groupns of 5-6 went to pick an average of &
cgi from which they earned about 45 baht. nlfhough both Thai men
and women_weqt to pick_tea lmaves, nc_Karen woman made this kind
ﬁf-move.-Dtner sorts of income began to replace that derived from
FPa Pae and in about 1945, no more such moves were made' by Mae
Yang Ha residents.

One source was of course the tin {and scheelite) mines in Ho
Kaeo. At first the mines hired Karens and athers to mine, paying

tnem according to how much ore they ootained. Later, miners were

given the chance to wark by the day also. U0Others worked at odd
Jabs, helping building roads, dams, and waterways. Women who
panned for tin earned up to 40-30 baht a day, an unprecedencted

amount of income for Karen women in this area and much more than
could be earned at Pa Pae. Some Karen took ore for sale to other
companies, at higher rates, in Cnhiang Mai city. -~ DOccasionally
even children wére emploved at simple menial tasks, It was at
about tThis time, in  the early 1960s, that some opium was
cultivated as a means to earn additional cash. This-was felt to
be needed because other sources of income traditionally open to
the pebple, like from the sale or exchange of forest produce,

were drying up and are no longer a significant factor to  the
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people of Mae Yang Ha at present. At present, the world market
for tin is depressed and income is not much different since when
the mines were opened. The men wWwho Qo inta the holes that boredg
down to the alluvium earned up to 190G baht a day while women
‘panning get abtout 40-30 baht per day.

This situation meant that Karens at Mae Yang Ha was coming
te have a cash-economy by the 1930s, pridr to its coming Iin Wat
Chan. This, like Christianity, served to apen the peaople of this
village up to chaﬁge from the .outside. Unlike Christianity,
though, adoption of a gash eéonomy pfovided none of the support
that an organized religian,. par‘til-:ular'ly one with American
Baptist missionaries active in /and arcound their Jiilage, And
although Lt could be argued that exposure on a laissez—-faire
basis to real warld cash gconomitcs would evoke within the rlaeg
Yang Ha people the ability to cope with changing conditions, the
transformation here to a cash economy coincided with the lass of

most of the villagers land and their employment as hired hands
for minimal wages. This low income was insufficient compensation
for the loss of land since all of their income had to be used for
pgurchasing necessities like the rice they once grew. Hmong opium
grawers, by contrast, earnad sufficient income from. gpium so that
they escapeq the, position of §ubordination that Karens were
finding themselves 1n. This 1is exacerbaied by the laoss of
traditional trade ' items such as fore;t produce as well as a
decling in the amount of livestock saold.

The cash income, though, also allowsd some changes the

Karens considered beneficial. One was the abandonment of growing
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cotton and making thread. They say that for just a couple of
days work in the mine, they can save well over a weék s time used
before to produce thread. This they now Euy in the market and
use to weave their own cloth, which for the women is much as
before except for sode color changes.

Mae Yang Ha's main trading link with the putside world was
a£ Ban Kat and remained so almost until the mines opened. van
Benschoten, and other travelers to the area got there by going up -
the Mae Wang River, from San Pa Tong through Ban kKat and then on
to Bo Kaso. When the mines came, the.cnmpanies in cooperation
with 'thé émerican missionaries and Chaichit; a prominent Thai-
Chinese merchaﬁt in Samoeng, built the road from Bo Kaeo to
Samoeng.and on to Mae Rim.

The construction of the road opened many contacts witn the
putside world, such as the facilitation of trade. For one, this

Sampeng merchant was able to become a marketing link between

Chiang ™Mai and many Thai and Karen villages 1in Samoeng. He
supplied the rice the Karens in Mae Yang Ha oneeded, offered
credit, and provided other services.

After some- years, apparently in the early 19460s, some Lu

families in Ban Hat Som Pei began acting as merchants also. By
this time, there were two small stores in Mae Yang Ha, run by
Karens. Eventually, in about 1975, one Lu family, guickly

followed bty twa others. from this wvillage moved into Mae Yang - Ha
with one opening a store on the road cutting through the edge of
the village enroute to Wat Chan. Since then, another Karen hasg

opened a (much smaller) store and a Thai man with a wife from
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Thoen, Lampang, has opened a noodle shop. The biggest stare, run
by a Lu family, sells foodstutis, soft drinks, sandals,
detergent, tampons, sprinkler cans, statliconery, rape, miang {(fraom
Chiang M™Mal), angd ready made Western-style and narthern Thai
clothes (ma@ ham workshirts and "Shan" trousers) All of this gave
the Karens in Mae Yang Ha much more experience in using cash than
most Karens. Besides patronizing the shops in their wvillage,
they buy goods from the shops in Pa Kia Nai, about a kilometer
fram Mae Yang Ha. There are no shops selling goods in  the
village althougn occasionally same villagers will market a few
smatll items to their neighbors an an infarmal hbasis. He also
began 'cFJerinq consumer gaods to the Karens on credit; to  earn
the money to pay for such things, if theilr income from mining and
other sources was Ilnsufficient, they took to growing cash craps
that the missionaries and the government promoted {Chaicnit tried
but was unsuccessful).

The Lu, 0f which over 10 households'afe now in Mag Yang Ha,
nave followeg a stightly different pattern than the Karens.
tiving -on the road near the first immigrants, ane of the
snopkeepers, they have established an offshoot to the village. é
number of Karen iteagers in the village campliment‘the Lu as being
more energetic than the Karens; whether this is true 1s debatable
but they have introduced different crcps,lsuch as Kek Huai ({(a
kind of chr?santhemum used to make teai cultivation In Mas Yang
Ha. Althogugh some is grown araund the Lu héuges the soil there
is poor ana better yields are obtained from plots in the Rills to

the west near Mae Chae.' 0Other cash craps, like garlic since 1982
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&ind strawberries since 1983, are grown also. Tney market this

through networks established with tu in Hat Som Poi that are not
o available to Karens.

In summary, Mae Yang Ha and other Christian areas near Bo
Kaeo were spared by the presence of missionaries and educated
Karen leaders {(who became their advocates) from being too
disadvantaged but some of the villagers still ftell into debt,
and a few still in trouble. The study by Uraivan et al. 11988,
pp. 80-B83) describe landless and indebtedness for the entire Mae
Khan basin as worse than that just in Mae Yang Ha. That Mae Yang
Ha has surviwved in even this condition, is a factor of -earlier
contact with the outside, the presence of missionary advisors,

and a higher leve!l of education than in nearby villages.

Beligef Systems

At almpst the same time the ming opened, another innovative
change occurred im the Bo Kaec area. The American Baptist
M{ssion established a Karen Leadership Traiﬁing Center in Mae
Yang Ha to train Karens from ‘throughout the area. Three

temporary Karen teachers were requested from the Burma Baptist

Convention, thiee bamboo-thatch structures were constructed for
classrooms, a dining room, and a girl’'s dormrtory. The teachers
sarrived and classes openeag on 17 February 1958. A three-year

Karen—-}anguage curriculum was offered primarily including Bible
study and agricultural courses, as well as varlous other general
education subjects including music (instruments taught included

violin, guitar, and accordion). Aboct 40 Karen students, mostly
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from the Bo Kaeo and Musikee area but also from beyond into Mae
Hong Saon, attended {Conklin 19 December 1958 TBMF B1 F9).  The
center was growilng rapidly buf ram Lnto the opposition of Thai
éaucatianal authorities who had strict rules about the opening of
schools in the‘cuuntry, one requirsment being that all education
be in the Thai language. Another such rule was that for private
schools there must be 3 qualified teacher for 'each- grade of
students. Since iIn government schools aone teacher cften.
supervised several grades at once (even 1+ there were pot
strictly according to accepted procedures), this was a de Facto
handicap for private schools. As a result, aféer -about twe
vears, the Center in Bo Kaeo was moved to Chiang Mai city where
it continued, as the Centgr far the Uplift of Tribal Peoples, " in
much  the same way as it bad ‘at Bo Kaeo. [ts impact on the Bag
Kagg pegple, Mag Yang Ha incluggd, of course declined. afcer the.
Center closed, the ¥acilit;;; were taken oaver by the Thai
government for 2z school that apened in the early 1940s. Witnin a
few vyears of the mines opening, a second government school
vpenad; - this was attended maostly by Thais but a few Karens
entered also.

All of these changes, brought cutside influence; to Mae Yang
Ha earlier and at a greater rate than to any af the other study
villages. One of these influences, though,JChristianity. served
to maintain Mae Yang Ha village lLdentity (except of course for
the Thai Lu families) as Karen. Since they ;s Chrisﬁians were
still on che fringe of Thai society and, consequently, faund it

aifficult at best to asgimilate into Thal predominately Buddhist
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society, their identity as Karens has becomeg more fiwed.
Although this did not stop Karen Christians from adopting outside
inftuences such as Thai/Western dress, 1t did serve to keep them
{at least for a longer time) from adopting as many Thai
characteristics as their Karen non-Christian neighbors.

Since at the beginning of this village all residents were
Christian, the peaple of this village had already undergone a
profound change in their belief system, having if not completely
discarded . their belief in spirits completely, at least
subordinated them to the power of Jesus Christ. A= many other
Karens, they believe that spirits not beltieved in cannﬁt nuert
them but they also derive 5trengt5 in this conviction from their
being Christians. A number of Karens in the village zaid that
although they didn t believe in spirits, there were spirit-csused
diseaces that the Public Health Station could not cure making it
likely .that some Karens are not convinced the spirits cannot harm
them.

Hawving made this transformation, their willingness to accept

pther changes wags higher than in any of the other viillages

studied, although not all the people shared this willingness to
accept new things egually. bickersnn {19487, p. 791 made an
attempt to guantify the difference, concluding that the Christian
Karens were almost 20 percent more likely to be high adapters of
new technologies.

The missionary presence and the existence of the road
facilitated modern health services reaching the village of Mae

Yang Ha much sooner than other villages (including Pa Kia Mai,



which was then located on the other side of the mountain from its
present site) studied. In 1958, Just months after the road was
completed to Bo Kaeo, the American Baptist Mission had managed
for Miss Civili Singnanet, Directaor of the McCormick Schaal . of
‘Nursing and ; team from McCormick Hospital to vfsit Bo Kaso anda
the Christisn communities there. As a result of this wvisit
(during which many minar silments were treated) it was arranged
for a graduate of the school of. nursing tao come and live
permanently at what was to be kngwn as the Lois Conklin Memorial
Health Center (named after James Conklin s daughter who died
while hne was stationed there!}) just. next ta the missignary
residence a few kilometers from Mae §aaa Ha. From this time an,
vecause of the McCormick Hospital.team, family planning servicas
became available\tn the people around Bo.Kaeu;

Soon after this trip opium addiction had become a prablem,
mostly thraughlcontacts with the Hmang at Mae Chae and Huai MNam
Chang where _Karéns were emplayed to wark  in Dﬁiuh fields.
Compensaticﬁ wag.set at the cost of enough opium a person could
consume. 10 one na}, pavable either in cash ar in gopium, By 1983,
ABM records shaw that 40 names had been removed from church- rolls
in the Bo Keeo area because of opium addiction; saveral of .these
{and probably some other addicts\hot removed from the rolls) were
in Mae Yang Ha.

Al though ong might expect the CHristian Karens herg to
accept MWestern medicine totally, they stilljstond enough  apart
from the process to see aspects of their traditional culture that

warae of value. The continued presence of a Karen herbalist, Nu
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Ma who stilt gathers his own raw materials and makes

pharmaceutical preparations for other villagers, indicates that

certain traditional practices have maintained value to the Karens

today. @& village leader said that such preparations were useful
for some diseases Nike typhoid and Jaungdice. Traditional
massage, however, 1s almost never practiced here. Nonetnéless,

Western medicine is the standard treatment preferred Dby almost
all the wvillagers. Many became accustomed ta this from the
presence of the McCormick-trained nurse wha lived at Bo Kaso 1IN
the missionary compbund énd ran a ctinic fhere for many years.

By the 1980s, the Mae Yang Ha Karens have become much = more
open to change than in the past. Besiues Deiﬁq a Christian
(except +for the Thai LQ who themselves are rather innovative)
village, miners, missionaries, and more recentl# government
officials and Thai-Norwegian Chureh &igd Highland Development
Praoject staff have lived in their.midst or very near the village,
bringing many new possibilities for future action Into  the
village.

Al though some Karens nhave not coped with these changes, the
earliest signs being the opium addiction., Karens here are guicker

to Lry NEW cruphing patterns and otner innovations than Karens

elsewnere. - 1n 1957, there were no wodden frame houses in Mae
Yang Ha out of fear the cplrits would not approve. Now most are
wooden, many having galwvanized roofs. Although women still wear

Karen oress., few men do and sSome younger women now wear a mixture
of Karen and non—-Karen clothes. Similarly, traditional Karen

wooden sandals have given way to store-bought rubber thongs.
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As a part of this acceptance of things wmodern, has -been
increasing political participation by the wvillagers. WNearly all
the wvillage adults voted in the 1988 national electiaons, a fact
anticipatesd by the incumbent (wha was &lected ‘again!  Amauay
Yossuk, who donated meney to the church in the village as-a part
of his campaign.

Villagers, as suggestec by a Pavyap University attitudes
sSurvey (FPayap, {987) conducted for thne Thai-Morwegian Praject,
appreciate the developmeat projects initiated’ In their area.
They look upon tne develaopers as a king of patron that will help
them overcome obstacles confronting them.  Not all develapment
wark has proceeded smoothly, though. AllLer the Karen Haptist
Convention had been'runninq a rice bank in Mae Yang Ha for wsany
vears, TN-HDBP introduced one. However,'the KBL bank had been run
lawly and repaymgnts wara of ten behind because thase thac
agministered the bank were loath to force their {friends anag
neighbars to payments when due, When villagers in the TN-HDP-
administered rice bank tried to avoid timely repayment of rice
loaned to them, the  TN-HDP staf+ found this situation
unsatisfactory.

When questioned on overall attitudes towards chahgé,
villagers inevitably answer that con&itions are Lmaroving far
Lhem, They of course regret the loss of tnéir privacy, their
“icefields, and the game in the forest that the road, the mihés,
the Hmong, the missionaries and other agentsi of change have
rQught  to them Gut they still often cay that the times are

jetting better.
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Althnough much of this is an attempt to be optimistic and to
please those with whom they are talking and there are indeed
serious problems confronting them, they do make the telling point
that in times of famine, as there was in about 1560, no one
starves (no one did then either) because it is possible for help
to come fram_elgewhere.- In the old days, however, during famine
they had to forage for roots and other edibles, a process that
brgqght_ about nutfitional and other problems. NOw , this
certainty compensates for many inconveniences. This deoces not
mean, though, that a good number of villagers would not strike
off into virgin wilderness to live completely by theméé}ves if
such an gption were open to them.

Problems with the rice bamk notwithstanding, the villagers
recognize that the Project is aimed at helping them, They attend
training sessions regularly and bave acopted many of the i1nputs
propcéed by the Project. That the Project Has not been able to
upgrade their lifestyle in some ways does not mean that the
villagers oo not find the entirg TN—HDP effort appealing and
worth supporting.

In many ways, the willagers 1n Mag Yang Ha are making the
transition to Berger’'s technological society. However, they also
have._ relied conaiderably on the missionary presence (e:lthough
there has not been a missionary actually in  the wvillage For
several vyears, their presence is still a factor)? raysing one of
the American Baptists who knows them best to say they aré
“spoiled'. The educational level here 1s the hignest of the

study wvillages and many individuals are guite able to take care
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of themselves by making appropriate decisions when confronted

with new information. However, not all are making the transitian
well as some recent sulcides, drug addiction, and atcoholism

attest. _

Since_ the wvillage 1is mainly Christian “ang since Déing
Christian in Thailand, like being Karen, makes one a minority
group member, it.is likely that Mae Yang.Ha will retain its Karen
identity longer than those elsewhere. Al though Karen church
leaders complain that the younger generation -would often rather
go see a mavie in Chiang Mai than attend church services and
meetings all day on Sundays, Christianity nonetheless remains
strong and the focal point of the village ana intensifies the
Karenness of the place. How much Christianity can help hridge
the gap between traditional Karen society and the modern Thai

world, however, remaing toc bhe seen.

Wat Chan

When Thra Bonny cdme ta the Karen village of Teamegala, Jjust
over ane kilcmeter.south of Wat Chan in 1933, he foung extensive
pine forests covering a highland plain with mild slapes and
mainly rich and atluvial soils. Beyond the pines were moist
evergreen {farests where wild elephants and otner large game
flourisned. Thra Banny remembers. anly Karens residents; although
Lua had lived here before, they either had assimilateg into the
local population ar moved elsewhere by the time he arrived. Nor
had the Hmong wmoved into the area by then either. The area

around Musikee was a full day’s walk south af the small Thai
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center of Pali, several days from Khun Yuam to the west, and 4-3
gays walk from Chiang Mai to tge east. The Karens living in
Musikee were far {from outside in+luénces and relatively
untroubled by others. The name Wat Chan apparently is not too
old;. Thra Bonny rega}ls that the first northern Thai settler 1IN
the area was namea Chan and that the temple and village took
their name from him. There .are now a number of Karen viliages in
Nusfkeé; a hundred years ago this reyzon must have been
completely Karen except for occasional travelers. Even todavy,
only a2 few Thais live in the area as teachers and government
afficials and they are located almost entirely in the village of
Wat Chan, not in the surrounding Karea villages. Thirty ~years
ago, the women virtually always wore Karen dress but a few of the
men -spmetimes wore mixed dress, part Karen anc part Thai, perhaps
a pair of Shan pants accompanyling & Karen shirt.

Already by 1933, thare were two Karen Christian families.
They seem to have attracted 3 Karen from Burma, Thra Po Tun, who
came to Musikee, staying with tne Christians and evangelized
among the other Karens. He arranged for Thra Bonny, himsel f Ia

Christian fram Chiang Ral Prevince whe had received training in a

. .Karen Bible school in Cniang Mai city, and another young Karen,

Saw Khaw Pen, to come at the same time. After two years, Thra Po
Tun departed but Thra Bonny stayed. HBecause of his skillful
evangelistic efforts, The Christian community grew, When Karens

from nearty wvillages converted to Christianity, they often found

it convenisnt to settle in Teamegala and live with other Karen
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Christians. As other Karen Christians from elsewhere settled in
Teamegala, the Christian community there grew even more.

When Thra Bonny arrived in Musikee in 1933, he remembers
that there was a small number of Buddhist Karens clustered around
the abandoned chedi at Wat Chan mentioned above. One of those
Buddhist K#ren was Nor Si Chamlong wha recalls  that Khuba Si
Wichai, ‘thne noted northern Thai monk, visited Wat Chan, which
-then cansisted of 10-11 hpusenolds and inspired some’ aof - the
villagers to rebuild the ruined chegdi and to construct other
temple strugtures. Based on Moi Si's recollections and weittep
records abpout Khuba Si Wichai,. thig visit must have occurred Ln
about 1930. After he left, che headman at that time, bOu Loi,
took a yellow robe and went from wvillage ta village in the area
to earn money and solicit contributions of labar or supplies to
repuild  the chedi. MNoi Si himsel!f went £o be a novice at iat
Suan Dak in Chiang Mati city for seven years when, after Khuba Si
Wicha: died in 1237, returned toc live in Wat Chan and nelp as a
lay leader in the temple. Wat Chan villagers say that some af
thelr forebearers came from Mae Samat in Mae Hong Son  Province,

which was and remains very much aof a frontier tawn on the border

with Burma. Not surprisingly, then, Wat Chan’'s first abbot,
named Phra Kon Chinawano, came from Burma. What his - ethnicity
was, however, has been forgotten, The Buddhist community of Wat
Chan nonetheless grew. The gecond abbot, came from Wat Chan

i
although he was ordained in one of the templess in Pai to  the

noroh.
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in the 19305, and indeed well after World War Il until roads
reached closer to Wat Chan, trade patterns were much as they had
been for centuries. In spite of the fact that the Japanese and
the Thai military cooperated to huild a road from Chiang fai to
Pai and beyond to Mae Hong Son during Worla War 1l {perhaps
conscripting a number of Wat Chan s residents), this road was
usable for such a short time that it made little /if any impact on
conventional Karen trade patterns. And although some Japanese
came to Musikee in Worid War I1, perhaps considering building &
road to Khun Yuam, no actual construction resulted. All that
seaems to remain from thne Japanese presence in Musikee”'is the
legend of a Japanese “"werebear” that is sgid to haunt certain
localities. Because of the Musikee s isolation, thus,.there Was
little trace until after World War I] with the outside except {for
neceszsities. Salt, however, was not available locally and had to
be obtained from the market town of Ban Kat in San Pa Tong, or
even further away, in Chom Thang. To raise the 15 satang for 1
tang of salt, the Karens from Musikee took meats and Skins,
chilis, as wezll as some other forest ﬁrnduce to exchange in the
markets. - Nhat taxes were paid st this time is uncertain but at
some point Wat Chan people paid a head tax of 2 bant per family
(reduced from the standaro fee of 4 baht) to the officials in Mae
Chaem District.

In about 1955, when the goveroment completed construction of
a road from Chiahg Mai to Pai, the villagers had access to goods’
coming oy motor vehicle te a roadhead within one day's

(epergetic) walking from their vilitage. The completion of the
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raoad 1n 1938 to Bo Kaeo virtually severed Wat Chan's traditionsl
conmection with Ban Kat since the trade goods needed by. the
Karens at fMusikee were coming to be available at Bo Kaeo, only a
day's (energetic) walk away. When this hapgpened, a number of

changes began to atcur to this previausly almast’ self-sufficient

area. . Ready-made textiles and store-bought threagd were among
the first items such used. Karen men going to the market hbegan
waaring more Thai-style glothes and the wvillagers ceased
cultivating cotton. Somewhat later, perhaps-in 19&5, the first

zinc roofs were carried from Bo Kaeo where they wers purchased to

Musikee where they began to replace the traditiomal rans made
from thatoh. This transition also seems L0 have encouraged the
importation of Western medicines. Accoarging to the Karen
Kamnan, there have no been traditional Karen herbalists in
Nqsikee for at least 30 vyears. At present thers s a n2arby

Pubtic Health Station but for the time hefore this imﬁcrted
Western-style medicines as well as homemade cures seem to have
been the most common remedies used in Musikee.

Thirty vyears ago, the village of MWat Chan itself and those
nearboy were still all Karen,. With the exception af an accasional
settler 1like Chan, whose descendants seem to have blended
completely into Karen life, no Thais came to live here wuntil”
about ten years ago when the government Schooi was set up.

Just over three de:ades.ago, howeve}, ancther group, the
-imang entered the area, settling in areas arnLnd Wat Chan to
xngage  in opium cultivation. In order to carry this out, they

zleared a considerable amount of forest which included, much to
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the regret of many Karen, areas that had previously been home to
many wild elephants. There are still a number of Hmong in Ban
Chan District, but guite a few have moved elsewhere.

When the Hmong first to Musikee, their presence attracted
the attention of Western missionaries who had begun te link up
with the Christian community in the early-1930s. The first
Western .missionaries to arrive were the American Baptists, and
a,.0. Benschoten, Jr. had visited in Musikee by 1932, working,

among other things, . to set . up a Rural Christian Center with

“wvarious agutreach programs. The Christian community there perhaps

worked that much harder because of the existence of Wat Chan.
Ancther Baptist missionary working in ‘the area, Addison Truxton,
noted in 1936 that although Thra Bonny had achieved “outstanding

success” in the Musikee areza, there was "an unusually strong

. Buddhist influence and program being developed”" that challenged

“the Christian churches to make...vital, dynamic witness L[andl
impact...for the life of the whole community” (Truxton 1934, e.
101, . Conversely, the presence p{ a strong Christian Iprogram,
with a dynamit leader !ike Thra Bonny may well have inspired the
Buddhists to work more energetically than if they were the only
organized religiuga presence 1n the area. Fnllawinq the
Baptists, the Dverseas Missionary Fellowship came to work among
the Hmong whom the Baptists were not evangelizing. B8y the end of
1952, the OMF missionary, Don Rulison, visited Musikee and wrote
that “Khunjem [Musikee as a whole——-but he seems to be referring
directly to Teamedalal 1s Sgaw-Karen village, and all of the one

or two hundred inhabitants are professing Christians who meet
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regularly for about five times a week for services" (Kuhn 19386,
p. E80). However, the OMF misslonaries were using Musikee as a
Jumoing off point to work among the Hmong there. After walking
well over a thousand kilometers in the area, though, and with no
“1mmediate prospects of even being allowed to stavy in -a Hmong
village, much less make a convers:on, the OMF fogund work
glspwhere In the northern Thal hills mare promising and degarted.

[nfluences such as these Westerners borought carried much
fram the outside world to the Karens 'in Wat ' Chan ang seems o
have positively oriented them towards  accepting cnanées that
would occur In the future. The Budahism in Wat Chan was ancther
link between the Karens there and the guiside world, giving the

‘a
residents of Wat Chan more experience in dealing with change than

the animists 1In that area. B8oth tﬁéy ang the Christians in
Teamegala thus' accepted change more rapidly' than their
neightoring Karens only a few kilometers away. Iﬁ the 17305,

though, Wat Chan villagers wére stiltl basically subsistent, their
methods for making a living included almost no means for ratsing
cash except for occasional! part-time work {for logging companies.
For obtaining salt and other needs, Wat Chan residenés gLlther
went to Ban Kat in San Pa Tong or to Pai in Mae Hong Son.
Christians, under Thra Bonny s leadership, hgd begn rpnning
the o@orimary school there for years. By lébé, 13 grauuatés had
studied furtner'in Chiang Mal, while li;inq at a Karen Christian
/

hostel. A clinic was alsc set up near Wat Chan, staffed by a

nospital-traineg Karen midwife {Dickerson (9&7, p. 22).
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The present headman is also Kampan, becoming so i 1983, he
succeeded the previous heagman, named Pharivo. It was at this
time that Wat Chan became a tambon, being éaken out of Mae Nachon
tamban . The wvillagers are all Thai citizens and the election
turnout Qas satis{gctory, nigher in fact thamn in many lowland

Thal cities.

Resnﬁrces

Far alm;st all of 1ts recorded history, Wat Chan has been a
center of paddy rice agriculture. Very little rice swiddening
has been carried out in this area by any of the Karen"peopie
there. This is shown in the findings of a number of questions on
access to land. None of the elders questioned grkw swiddened
rice. All grew paddy rice and as far as they recall in 1957,
every household in the village had paddy land. During the last
three decades, though a number af new crops, such as red kidney
bean promoted by the King's Project have been introduced in Wat
Chan. A number of othersz, such as cotton and various herps and
megicinal greens, (as well as some varieties of local glutinous
rice), have been given up. The distance of Wat Chan from Chiang

Mai has, according to some villagers, impeded the marketing of

" cash crops as has the King's Preoject regulation that produce they

support be marketed through them.

_No significant changes occcurred between 1937 and 1987.
Fallowed land here refers to land that could have been used
agriculturally but was not. In ahout 1973, though, villagers
were issued S.K. 1| deeds giving them some rights toe the land

which they farmed.
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Table 3

Access to Land in Wat Chan

1937 1987
HHs Flots HHs Plaots
Average Upland Rice 0 0.0 Q Q.0
Area
fiverage Paddy Rice 3 2.7 3 2.7
Area
NMumber of Fallowed 1 . 1.0 1 0.3
Fields :
n =3

Thera has been a rice mill in the village for 2-3 years
creating & desire to consume polished rice. Al thaugh the
traditional giet of Wat Chan Karens was sufficiently nutricigus,
there is little awareness of nutritional principles aon the part
af the Karens in Wat Chan.

Besides paddy land, there was ample faorested land In which
ta expand if the villagers so intended or in which to hunt ana
forage. During the 1270s, however, access to land began to
deciine with the growth in papulation in Wat Chan and Teamegala
angd nearby settlements and the béginning of enforcement of rules
on clearing forest reserves., i

The decline in.forest resgurces 1s shown In declines in the

aumbers of respondants gathering bambogo shoots from 37 thirty
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years ago to none at present. A similar decline is also seen in

those gathering food, medicineg, and other items from the ‘c%est
;.

to none at aresent. Of course Wat Chan residents stitl qaéher
spme  praduce, including pamboo shoots but this decline 1in the
auestionnaire data goints out accurately that there was a decline
in forest resaurces. Number of people gatnering, from virtually
all wvillage househclds to less than half was also noted. This
decline negatively affected the people s nutrition, income gained
from the sale of forest produce, availapility of household

suhplies close at hand, and other aspects in the lives of Wat

Chan people. A more detaliled picture of the gecline in forest
prpduce follows, with specific reference to sources of protein.
Table &

Munted Sources of Wild Protein Consumed Monthily

¥ X
Large Animals Wildg Fowl Other Insects Freshn Fish
Total 3 S 3 3 3
Surveyed
Past 3 Q 2 1 1
Present. o) 0 1 Q Q

*
Large animals include wild boar, barking deer, as well as
a variety of other large species.

Octher includes smaller wild game.

Data collected also showed that dried {fish and canned fish

consumption went up significantly during the last three decades.
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This largely results from the 1ncreased access villagers have to
outside markets. Although it was impossible to collect reliable
data on how much pork was consumed 30 years aga and at  present,
there was a significant decline in the number of villagers
selling pigs, shnowing that at least a greater propartion of those
raised in the village were eaten. This most likely represents an
attempt to maximize saurces of food in the face of -population

growth and dwindling wild game in the forests.

Economy

From a traditionally subsistence ecanomy in Wat Chan, the
village has moved towards the .adoption cash econamy. The
process, however, has boeen underway far at legst three decades.
By - 1957, Karens were alreaay buying cotton thread with which to
weave Lthelr cloth. But within the last five years, when road
improvements and government devalopments, brought more travelers
through Wat Chan, a number of small shaps/restaurants have opened
in Wat Chan and the transition to a cash economy has accelerated.

There are two such shops near the village temple where local

proguce, Such as tomatos are bought and scld. From Chiang Mai
comes canned fish, sweetened condensed milk, eggs, sweets, and
other foodstuffs. Northern Thal{ noodles (Khangm Sen! and some
rice dishes are prepared at lunch time as well . Also, Chiang Mail

merchants have started coming to Wat Chan to hawk cloth fram
house ta house here since the apening of the yroad. The King s
Project, which has many projects in Wat Chan, has encouraged the

cultivation of cash crops which it bhelps market. this bringing
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talthough there have been some snags in the process during  the
last 2-3 years) additional cash into the wiltlage. The incaome so
derived helps replace income once gained from livestock sales and
fDFQSt produce sales or exchanges 1n the past which ‘have now
dwindled. The remoteness of the village, in spite of the  geod
new road {which, however, is not always passable in the rainy
sgason), makes marketing difficult, particularly with perishable

goods .

Beliet Systems
‘Be:ause af contact with both Christian’ and Buddhist

proselytizers, the Karens of Wat Chan people were already in the

process of modifying their belief systems from those
characteristic of a traditional spcliety to those more

technologigal. The Buddhism in Wat Chan and the Christianity in
Teamegala opened the eyes of the Karens-in ‘Wat Chan to new
- options in determining their future,

Christianity, in particular, threatened the base of Karen
society. As a religion brought to Southeast Asia by MWesterners
{even though Karen missionaries pcgulari;ed it 1n Teamegalal, the
{ﬁcus of Christianity directly challenged many traditional
practices, such as spirit worship, that Buddniam (which
thepretically was 'npposed to alsao) had come to co-exist with
because of its long presence in . Thailand. Also, when the
American Baptist Mission began working in Teamegala they
introduced a variety of techniques, crop varieties, and attitudes
quite different than from traditional ways in northern Thailland.

Missipnaries made much the same impact in other viliages in the
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study area (if not more so in Mae Yang Ha) and elsewhere in the
cauntry.

When Western medicines began reaching Wat Chan is difficult
to estimate but surely by the early 20th century some were
-becoming popular. Howe@er, their scarcity and the inability of
the Wat Chan people to get ta Chiang Mai were they could obtain
Western medicines precluded them from becoming too paputar, As a
result traditional healing rituals and techniques such as massage
were largely still practiced Iin the 1950s. Certain health~related
activities, such as family planning were probably unknown in  Wat
Chan befere the missionaries came to Teamegala in  the early-
19590s.

But almost from the beqinning of the study period, 1957, a
continuing series of medicines and treatments became available to
the wvillagers in. Teamegala and Wat Chan. When the road ta Mae
¥Yang Ha was hpgradea in 1938, and public health teams began going
that far, the American Missionaries there began facilitating the
availability 5+ ;ertain treatments L Wat ChHan. MNMaw  Western
medicine is the preferred t}eatment with all wvillage families
having been to the Public Health Station in nearby Huai Hong and

some having been taken to hospitals in Chiang Mai.

Although the Karen Baptist Convention and the American

Baptist missionaries had started educational programs including a
schoal at Teamegala beginning in about 1?&0, an official school
was first gpened in the village in abaut 19?3{ As elsewhere, the

school provided a focus far innovative Thai-orienteo changes

reaching Wat Chan. Thai teachers came to live In the village ang
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the students began learning central Thai and abaout the outside

world.

There is considerable evidence of Thai society in Wat Chan,

a result of being on the road, having Thai King's Project
officials, teachers, soldiers, and monks live there. Even a
casual wvisitor to Wat Chan will notice, for example, children

playing footpall at the school, aimost all of the dwellings the

‘are {rame wooden houses, apd ‘there is a bunker built by the Thai

army at the main junction in the village, which was declared a
voiuntary gglf-defense village some yeEars ago.

Various modern conveniences are being found in the Qillage.
“Iron buffalos” help farmers plow and guite a €e@ villagers hHhave
motorcycles. Women use sewing‘machings and there are quite a few
ragdios there tLoO.

Unlike the Karen Christians of Mae Yang Ha, the Karen

Budohists in Wat Chan rcould easily become "Thai" Buddhists. In
fact, from all outside appearances exceapt the occasional Karen
woman wearing traditional costume, the place could be Thail. A

Japanése anthropolaogist, Yoka Hayami Mino, who spant the better
part of a year in a nearby Karen animist vIillage, ccmmented. on
this p&int, observing that Wat Chan has a completely gifferent,
"Thai; feel to it setting it off from the other Karen villages in
the area. In this sense, Wat Chan, altnough lagking <certain
innovations seen in other study villages, is undergoing rapid

change, a part of which could well be the eventual change of its

ethnic identity in the coming ogdecades.



Regardless of how the village's ethnicity changes, Wat Chan
people are becoming better prepared to make the kinds of choices
required of them in a "technological® society., They have access
(in spite of their remaoteness? to inputs on marketing and
agricultural extension and know advantages and disadvantages of
different courses of action. Although probiems of addiction
exist here, there have been na serious probtlems confronting them
(like the mines in Mae Yang Ha), they have not learned toc over—
rely on outside advocates ({(like missignaries), and their
evolution has been more natural. This should equip them as well

as can be expected for future changes,

Mae Khapu Luang

Mae Khapu Luang is located about S kilometers to the west of
Muali WNam  Chang. The settlement area of the village {is 1in a
narrow 2ast-west valley justc over 1,000 meters in elevation with

alluvial! soils surrounded by steep hills reaching up ©o about

1,400 meters. Since opium was little cultivates in Mae Khapu
Luang, the Land Development Department did not map the area
resulting’ in inexact data en soil! and slope. Land suitable for

paddy appears to be lass bthan 235 percent of the field gpdce with
the rest of the fields hbeing over l& percent slope. Except for
the alluvial wvalley soils, soil types resemble :those of Huai Nam
Chang. Much of the area surrounding the viliage is steep, over
50 percent, and unsuitable for many cropping regimes.

When Karens from Mag Suk Tambon in Mae C;aem first arrived

at Mae Khapu about one hundred years aga, they found a wvatley

abandoned but for a few Lua survivors wWho became Karen and
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hundreds of Lua circular grave sites. The name Mae Khapu Ccomes

from the Karen name, "Khapukee", or Betel Leaf Wvillage. Thais
added the ward, "Mae", which means a rivel to which was added the
Karen words "Khapu". "Luang“ means "big", for a name that
roughly means “Big Betel Leaf Stream Yillage”. Mae Khapu Nua

(North Mae Khapu) was the oldest site, followed /by Mae Khapu
Luang, Mae Khapu Nai, and Ban Piang.

These four villages are well connected in terms of marriage
and lineage. Considerable intermigration and intermarriage link
t%ese four settlehente also with groups of relatives frequently

pulling down their houses in one place and puttinq' them up

elsewhere. Thirty ye=ars ago, for exampite, Mae Khapu tuang had 30
households. After quite a bit of cutmigration, population growth
was not sufficient to make it greater now than it was before; at

present there are only 21 households. Overall, according to the
village headman.the population in this valley has tripled. Ban
Fiang has grawn from about S housgholds in the late 1950 to }2
at present. Dverall, the number of households has almost doubled,
but the relative population between different villages has

changed in different ways.

Government

Even though remote, the four wvillages in the Mae Khapu
valley were counted as one of Bo Kago Tambon's My, which also
included Huai Nam Chang. In about 15970, Huai Nam Chang became Mu

&, separating  from the Karens in Mu 3. There have been three



Table 7

Population Change of Mae Khapu Villages, 1?358-t7e88
(Number of Households)

1738 1988
Mage Khapu Luang 30 z1
Mae Khapu Nua 10 . 29
Mag Khapu Mai 11 17
Ban Piang 5 32

TOTAL S 55

village beadman since about 1%40. Paw Chi then turned over the
duties of neadman to his san who was elected in 198946 and remains
the hesdman at present. The headmen assisted wvillagers in
obtaining S.K. certificates for their paddy lang, apparently in

the 1940s.

Table 8

Recent Headmen of Mae Khapu

Ko Phaw Di 1 960—-1975
Paw Chi 1975-1986
Man Loe Paw (9B4-present
Perhaps one of the attractions to the Karens who settled

hareg wWas the availanilit§ of paddy land in an out of the way



location. There was so much paddy that only a small amount of
swiddening was carried out at first. Trade routes skirt the
little valtley of this village and even the Karen gvangelists who
seem to have visited many Karen Eites.throughout the area, only
rarely_'came here. / They were persistent enough though to win at
least two hpuseholds as convérts, one af which moved to Mae Yang
Ha about thirty years ago.

Mae Khapu Luang althaugh now clearly changing in many ways,
was the most remote and untourhed villages in the seven sites
studied. Thirty years ago, this area was if anything, more
inhabited by wild game than Bo Kaeo: there is still mére wild
game around Mae Khapu than near Huai Nam Chang, Pa Kia Mai, or
Mae Yang Ha.

icolated or not, though, the people of Mae Khépu Luang had
to trade for salt and other necessities. For this they followed
the -same trade patterns as the Karens of Mae Khapu and traveled
regularly tao the market town of Ban Kst. This pattern changed at
about the same time as it did for the Mae Ysang Ha people, about
30 years with the construction af the road into Bo Kaeo when the
villagers. changed to doing their marketing and trading first at
the Chaichit store in Samoeng and then at the market center near
the mines.

Besides items such as salt, however, this village was seldf-
sufficient wuntil the last couple of decades. The wvillagers
grew mostly paddy but some swidden rice as well as guite a few
other crops in their swiddens. They raised cotton to make their

own cloth, made wuse of forest oproduce for pharmaceutical



preparations, and built their houses from bamboo and other
locally available materials. Very little cash circulated in the
village and the residents only rarely engaged In wage work, Were
it not for access to Western medicines in the 20th century, which
seem to nave significantly reduced mortality, allowing the
population to increase heyond the carrying capacity of the local
environment, the people here could have existed inde?initély. Mae
Khapu Luang in its isolated valley was the most remote village
examined in this study. Although physically nearer ta Thai
centers than Wat Chan or Mae Chon, Mae Khapu lLuang still has had

the least contacts with the ocutside worid.

Table 9
Access to Land in Mae Khapu tuang

1937 1987

HHs Plats HHs Plots
Average Upland Rice 3 3.0 2 2.0
Araa
Average Paddy Rice 4 2.5 3 2.0
Area (plots)
Number of Fallowed 1 1.¢ 1 1.0
Fields {(piots) *

Changes in  access to land relate to the increase in  Mae
Xhapu's population. Besides the slight dectind indicated above,
there has alse been division of existing plots into even smaller

alots as the older generation passes an its holdings to the



younger generation. Ewven though the situatien in the above table
seems tolerable, the average amount of riceland, both padoy ané
swiddened, has declined sharply so that many must buy rice every
vear.

Changes in the cotlecticn of forest proguce by Mae Khapu
Luang villagers differed from other villages studied. Those who
collected +fopod rose from npone iﬁ 1997 to 3 at preagnt. According
to oiscussions with the villagers, the rise apparently resultec
from déclining rice yvielgs necessitating new sources of food.
Those who collected medicine and other products declined, though,
from S thirty years ago to none at present. A numbeé of the
yvounger village housenolds still gather medicinal herbs, though.
Uﬁtil 1985, wvillagers also stripped ocak trees of thelir Qark for
sale; there is almost no more bark on cak trees and the practice
has been abandoned. In the Bo Kaeo area, Mae Khapu Luang has the
most extensive forest cover and this remains a source of oproduce
for village foragers.

The patterns for hunting wild game and insects remained
essentially the same as elsewhere. The number of respondents who
ate large game monthly nas ogeclined considerably in the last 30
vears, the villagers considering the chance of bagging deer or
wild nnaf togo slignht for the time spent to do so. However, as
elsewhere, because of the “food wvehicles" the ampunt of {fresh,
dried, and canned fish consumed has gradually increased and may
eventually actually compensate for what was lost because of the

absence of wild game if the wvillagers can earn syfficient rash,.



Table 10

Hunted Sources of Wild Protein Consumed Monthly

¥ ¥
Large Animals Witd Fowl! Other Insects Fresh Fish
Totatl 3 3 ) 3 3 3
Surveyed ' i
Past 3 o) 0 i 0
Present 1 0 o] o 2

x

Large animals include wild boar, barking deer, as well as
a variety af other large species.
«

Dther includes smaller wild game.

The relative remoteness of Mae Khapu Luang has insulated the
village from many changes, such as in the use of livestock.
Buffaleo ang cattle are still used in much the same way as befora
in oaddy agriculture and pigs and chickens are raised primarily
for home consumption, although the limited sale of pigs thirty
years ago has declined slightly, Buffalos and steer {and cows if
naft gooa breédersl are sold to merchants who walk fraom Ban Kat
itne link has not besn severed completely) wha walk the animals
for sale at the buffalo market in San Pa Tong. From being warth
up  to 300 bant pefare 1960, the best buffalas today bring up. to
10,000 bant Jhiie steers 2,000-3,000 baht. Th;rty vears ago,
Karen bronze drums were also work about S00 baht; none exist  in
the " village at present, however. There are still two elephants

owned by villagers; thicrty years ago they usually were taken to



work for logging companies in Mae Sariang. IChanging times and
declining forests have caused the village elephants to be taken
for work at tourist shows near Mae Sa waterfall or in Mae Taeng,
earning &about 3,000 per manth. [{ they work the elephants Dy
themselves, they c;n derive over 5,000 baht in a manth.

Cropping patterns ﬁave change somewnat more, though. Forest
restrictians have fimited opporiunities to increase swiddening,
thuse reducing the variety of crops cultivated in the village as
well as the number of different rice strains. There 1s no
additional space for growing paddy {(at leas£_ without a major

terraclng construction project); the only means at hand for the

villagers to increase food production (besides gathering more

from the forest) is cultivating cash crops. Since the start of
the Thnai-Norwegian Church Aid Highland bevelopment Project, to
whicn the wvillagers seem *to responding enthusiastically,

apprnpr;ate_cash crop inputs have been made and villagers are now
growing beans, cabbage, and other marketable goods. S5till their
orientatipn is towards ifcreasing rice production. A NMon—~formal
Education Center survey revealed that interest in frult tree
&ultivatimn was much jower than upgrading rice production. {Non-—
formal Education Department 1984, p. 36). The poor road into the
village impedes interest in frult trees but the fact that other

cash crope are mow grown indicates a new trend in this willage.

Econamy
0f atl the villages surveyed, Mae Khapu Luang has the igacst
amount of cash in circulation, both in the past and at present.

Very little traditional produce and little af the newly raised
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cash craops have yet been sold to ocutside markets and traders from
elsewhare hardiy ever come tgo this willage. As elsewhere, this
has been exacerbated by the decline of forest produce
lessentially all of the increase in food gathered is ccnsgmed.
For a few years, until 19858, villagers stripped aak trees of
their bark and sold it to others who made dyes and other produce
from it. That:activity ceased when there were ngc more oak trees
to strip. Another source of income since about 1980 has - been
warking in thne mines just over the hill, atout 3 kilometers away.

The newly compieted dry weathgr Ecad into the wvillage will
change this, but not bhefore some years pass. There was a small
stare in this walley but it went out of business., Similtarly, a
cooperative store at the school was run for a cnuple of vyears
nefore it was given up. Villagers wanting supplies go tao Huat

Mam Chang or to the market at Bo Kaeo.

Belief Systems

The four vililages in the Mae Khapu valley were not 50 remote
either that Christian evangelists could nat find it. A number of
the wvillagers converted top Christianity but managed to continue
living here. The fact that 30 vears ago a Christian family from
Mag Khapu felt compelled to lesave while one at present does not,
indicates considerable social change. As 1n all the wvillages
studied, the belief in spirits and their power nas declined.
Many prehibitions the people once believea that the spirits
called Ffor have heen violated so often that the pecple have

concluded that they arg not so fearsome as once thought.



Stitl, of the three Karen villages examined {and in spite of
werebears in Wat Chan), spirit belief remains the strongest in
Mae Khapu. One sign is the prevalence of bamboo houses bhere;
another is the continuation of spirit ceremonies.

Karens here, ak in Mae Yang Ha and in Wat Chan, gaid that

times were better for them than they were previously, although

“their certainly lamented the degradation of the forest and other

changes that impinged on them, They also pointed out that,
unlike before, in times of trouble, thney could seeg relief from
tﬁe qoverﬁﬁent and their chanmces of encountering catastrophe were
quite 1 ower . Lots of less serious, but significant - ca%plaints
({like the absence of wild game) nonetheless depressed them.

Thai influences include the /Thammacharik program which
patablishec a temple in the village im about 1778 and the mosﬁly
northern Thal monks who come to stay here come into frequeht
contact with the villagers. /At about that time, a government
primary school. was e2stablished next tao the temple by the Samoeng
Primafy FEducation Dffice. {nterest 1s high, but in 1984, they
complained that the teaching staff was not present often enough.
The Chiang Mai Province Non-formal Education 0Office has alsa
established a nigh]and communlity education center at Mae Khapu
Luang. 65 a result, .this area has become the focal point in the
village (nearby is the TN-HDP Station headquartérs and a Public
Health Station) where meetings and :elébratians freguently take
place.

As in the other Karen villages, the Karens of Mae Khapu

tuang exnibit & positive attitude towards gfficial government.
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activities. All villagers are Thai citizens and during the July
etection, for example, the voter turnout here was well over 20
percent.

Most villagers prefer to visit the Public’ Health Station
‘when sick, although some villagers still make use af conventionatl
cures on occasion. The belisf that spirits can cause disease has
declined although villagers still contend diseases of this Eind
occur and that the Public Health Station is of no use when thay
da.

Bevond just visiting a clinic when sick, a study of Karens
in Mae Chaem and Samoeng Districts, including Mae Khapu Luang,
showed that most Karens participate in preventative medicine as
well., .Uver 70 percent ot karen children under 5 years old in the
study area of this project (Somphong and Pat n.d. [ca. {9851, B.
18) had received BCG vaccinations, although there was virtually
no immunization against measles, DPT, or polio. It is impossible
to say how far from the norm Mae Khapu lLuwang was but there are
many villages more r2mote thao Mae Khapu in Mae Chaem District
tna$ were studied in this project where the percentage could
easily be lower. Similarly, in Mae Yang Ha the compliance rate
ought to be higher.

0f the three study wvillages that are Karen, "Karenness" Is
strongest in Mae Khapu Luang. Karen dress-is worn here mor‘é than
elsawhere, traditiomnal Karen religion is strongest in Mae Khapu
Luang, and the area has the least goads Jraugnt in from the
outside. As long as the road remains as difficult to traverse as

it is, this situagtion is likely to endure.
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As  such, this wvillage has proceeded the least towards
Berger's “technological society". The arrival of the Thai-
Norwegian Project at the start of its incéeased contacts with the
outside world gave it an excellent introduction to strategies for
caoping with the p%w conditions confronting the Karens bhere.
Still, there are failures, & number of villagers are still
addicted to opium {(a couple after being detoxified three times),
and ‘many have not vet generated any significant income from cash
Crops. The gquestion In this wvillage is whether " the continuing
désire by many to sscape (if the deep woods offer no refuge than
into opium) will keep them from taking adwvantage of the
opportunities affordec them by the fhai—Norweqian Project.

Al though no other Karen aﬁimist villages were studied, there
are many  1n the Thai-Norweglan Project Area that appear ;o be
facing a simi{ar future. Therr success 1in dealiné with the

. gutside world that is ever coming closer remains questionable.

Huai Mam Chang

Huai ©Nam Chang is a White Hmﬁng village located in Bo Haeo
District, on steep hills at an elevation of about 1,400-1,500
meters, about 4 kilometerse to the west and above the tin miﬁes.
fhe name is Thai.  Hual means "streanm” and Nam €hang refers to
"fresh water"; the name thus could be translated as "Fresh Water
Stream WVillage". Soils are mainly red—-brown lateritic loams or
sandy l!cams with slopes in some aresas exceeding &0 percent, The:
steepest areas being very rocky. A Land Development Department
survey of Huai Nam Chang for the Thai-Norwegian ChQrch Aid

Highland Development Project found that about 0 percent of the
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lands wused as. fields was 60 percent slape orF @more and that

approximately another 50 percent of the fields were between 33

and &0 percent. Because of population grawth among the Hmong andg
tecause ot its closeness to the boundary of Samoeng District, in
whichn aill of the village land must officially lie, the wvillage

ofticially nés only limited agricultural landj its 2,200 rai are
only about one quarter of the nearby Hmong willage of Pa Kia Mai.

There are other Hmong villages in the Huai Mam Chang area:
Huai Nam Chang, Huai Hoi, Mon Ya Nua, Mon Ya Klang, and Mon Ya
Tai in Mae Win JTambon, San Pa Tong District (since only Huai Nam
Chang 1is in Samoeng District ta which the FThai—Norwegian Mon Ya
Project Area is limited, it is the only of tnese villaqes_ undear
TN-HDP . The Hmong thnere look at all of these Qillaqes as a unit
since they cooperate in many activities, are connected Dy many
lineal and wmarriage ties, and are further linked by villagers
freguently having moved fram cne to the ather. A number of Karen
villages are located further fram Huai Nam Chang, including tne
settlements in the Mae Khapu valley a couple of kilometers to the
wast. As. in other villages in the Bo Kaeo area, before 1940, the
villagers traveled to Ban Kat In San Fa Tong District to obtain
necessities and other supplies. This of course changed with the
coming of the mines and building of the road to Mas Rim. As wifn
the Pa Kluai Hmong, the residents of Huai Ném Chang had enough
cash Lncome to make themselwves financialiy secure.

Accaording to Tapp (19835, pp. 31-32), whé studied Huai Nam
Chang, the residents of this village are descendants of the first

groups of Hmong who entered Thailand, coming in near Chiang Khong
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on the Mekong River over a century ago. From here, generally in
single-clan groups they moved westward into Chiang Mai Frovince,

almpst always settling in the highlands where gpium cultivation

could be carried out. Some other residents parents, though,
livea at least caomk of their lives in  China. Many of the
villagers cettled in the village cluster in about 1945, several
years before the mining at Bo Kaeo began. fccording to ane
village leader, in 1956, there were three nNouses in  Huali Mam
" Chang “itself. immediate previous residences for Huai Nam Chang

people are in Mae Taeng and on the Mae Lao River in  Chiang Rai
Province.

Although the Huai Nam Chang villagers have lived in the Ho
Kapeao area for' gquite some time, unlike the Karen 1n the same
iocale, none of the villagers have ever engaged in tin  mining.
Furthermore, since they live on the hills above the mining area
and never conducted paddy farming in the valley bottoms flooded
by mine runoff, they have not run into the same conflicts with
the mine owners.

Because of their higher economic status than the Karens

around Bo Kaeo, the Hmong did not have o work for tne mining

campanies. It has been occasionally observed that Hmong, unlike
the Karens, are a wvery proud people who disdain wWOrking for
Dthers. This so~called trait, thougn, probably relates to

esconamic Status also since during the 19th century, when Karens

were more well-to-oo, they also were unwilling to work as hired

hands . Mow that they are poorer, this sort of work has become

acceptable., The same may well be true for the Hmong . Aside fram
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visiting the sitores around the mines, and making use of the roads
builiec in and around the mines, it is almost as i+ the Hmong {ive
a worlag apart from them. This sets them quite apart fram the
situation of the Karens in Mae Yang Ha far whom the mines have

made a considerable impact on their traditional way of life.

Resaqurces
Table 11
Access to tand in Huai-Nam Chang
1957 1987
HHs - Plots HHs Plots

Average Upland Rice & 2.0 > 7.0

Area
Average Paddy Rice 4] 0.0 1 2.0

Area (plats)
Number of Fallowed . o] 5.0 2 2.0

Fields (plots)

As elsewhere in ‘the study area, the Hmong of Huai Mam Chang
have less land per capita on which to grow crops than hefore. A
number of families (one in the sample) even resarted to terracing
rice fields for their own use. However, because of the steeply
slaping land surrcﬁnding the vitlagé little 1f any more iand can
he 50 warked.

The decline in forest groduce gathered b; residents of the
other study wvillages also occurred in Huali Mam Chang. Apparently

anily very little bamboo ghoots were gathered but fruit gathering,
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formerly engaged 1in by & respondents in 1937 had been totally

anandoned. Other forest foods gathered declined from 35 three

decades ago to 1 at present. This reflects the same constraints

on the Hmong of Huai fMam Chang as it does on other villages hnear

Kago: more peaple, [ess forest, and consequently less forest

proaute. This negsatively affected the people’s nutrition and
other aspects of their lives. The pattern shown In the table

resembles that elsewhere, with declines in _hunied game and

insects and inCreases in fresh fruilt, this a result of contacts

Wwith outside markets. As elsewnere, there was an increase in
fien {available from the stores in Bo RKaeo), the  ampount

of dried fish consumption stayed the same.

Table 11

Hunted Sources of Wild Protein Cansumed tonthiy

£ *
Large Animals Wild Fowl Other Insects Fresh Fish
Totatl g 8 B B g8
Surveyed
Past ' & 0 1 t o
Present @ . Q @ Q 4
*
Large animals ipclude wilg boar, barklng deer, as well as
a variety of other large spacies.
¥
Other includes smaltier wild gama.
The decrease in forests surrounding the wvillage bhad a
emaller impact on livestock here than glspwherse. Buffalo were
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nat raised in Huai Mam Chang in the 1990s, ang the number of
respondents raising caktle, virtually all for sale, has remained
the same. Even thirty years ago the Hmong here prepared cattle
teed; since the cattle did not depend on grazing, the loss of
farest land has not made raising them more difficulkb. Similarly,
there was no change in the use af pigs; all were eaten in  the
1?30s ang all are raised for food now.

Cropping systems have changed in much the same ‘way as
elgsewhere (see section on Pa Kluail) except for the fact that
rather less opium was grown befarehand and  rather .fewer cash

crops are cultivated at present. A number of traditionally

cultivated crops, such as hemp, have been agandoned while some

newer gnes, almost inevitably cash crops have been adopted, Very
few grow cotton anymore; mast buy yarn and weave cloth
themselves. Villagers are considerably interested in methods of

growing frulit trees.
' Guring the past 30 years, the Hmaong s diet has changed to.
nclude polished rice (“"too much Erouble' to pound it themselwves)
and more sweets, the tatter mostly for the children. Increased
iodine has enteresed their diets because, while they say they used

to have goiters, they do not at present have any serious cases In

the village.

Economy - oo

As In  other Hmong opium cultivation cePters, there was
tarmerly /considerable exchange af cash in the Huai Nam Chang
area. Since the cessation of opium cultivation as well.-as in the

forest produce available, this has declined, as indicated by the
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emall size of the stores in the village. @bout 30 percent of the

.stock in the store was sweets. Other items included soap, fried

pork ~ rind . (khaep m&u)d, whiskey, sweetened. condensed milk,
toothbrushes, dried noodlies, ang canned fish. Aoout  the =sams

size as the stores %n Pa Kluai, the Huai Nam Chang establishments
are larger than those in Wat Chan. Other indications of lack of

growth in the local economy is the absence of two-starey Thai-—

style. . houses In tne village althouéh villagers said they would

build them if they could. A negative sign of this lack of growth
ié.;phe fact.'that none of the villagers ralise pigs for sale;.
presumahbly the need for pigs as a fopd source outwelighs the cash
income their sale wauld gEﬂEﬁagE.

Cropping patterns have, however} changed considerably. From
aone of near self-sufficiency plus opium the village has now COMe
to an economy based on cash crops and the purchase of other
produce. Items such as hemp (grown for making cloth and roped -
and various dyestuffs nave stopped being cultivated with'

inexpensive (but not always satisfactory! substitutes availapig,’

in the market.

Eelie{ Systems

s in  the Karen villages describea avove, changesl in the
Hmong system of belief have pDeen profound. Belief in tréditional
systems have been eroded. Even were spirit beliefs were
maintained, modifications werge made. Thus, the willagers told
that if a snake entered their house this was a pad omen that tné

village shaman had to exorcise. However, a monk from the
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Buddhist temple at Bo Kaeo could also do this but perhaps only at
one year intervals. The latter, probably not an option to Hmong
thirty years agao and definitely not an option at the beginning of
this century indicates that the Hmong are adapting their systems
to- life in changing Thailand. Indicative- alsoc of this was the
contention that i1f someone in the wvillage built a two-storey
house {which on one has done in fact), the spirits wauld ngt he
angry.

Unlike Karens, they contend alsgo that 1f someone . does. - not
believe in spirits, the spirits can still cause harm *him zlthough

exceptionally self-confident Individuals were likely to escape

without much harm. Older opeople were likely to have mare
configence than those younger than them who might have little
faith. Similartiy, 1f one took Western medicine without having
any faith in it, that person cowld easily not be cured.

Furthermore, when non-believers perform the appropriate rituals;
good may result from them.

Thay continue patrenizing spirit doctors in the village but
alse recognize the power of Western medicine. Tapp 1983, pe.
2;1—25&1 'relates an account occurring in one of the wvillages in
the cluster he studied {(which included Huai MNam Chang) of a Hmong
Christian attempting to convert the rest of the village tao his
religion because, primarily, of the failings af traditidﬁal Hmang
healing systems, an effort that ended onfy when that man was
mysteriously mﬁrdered. Tapp tells alsa that er village ' shaman
destraoyed the tools he wuseg in  healing .ceremanies, S0

disillusioned was he in their effectivenesss. Most wvillagers go
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“to the Public Health Station at Bo Kaeo when they are sicky

alﬁost all buy medicine in Chiang Mai and elsewhere for a variety
of ailments. This may well be a factar in the higher <child
survival they report; many in the older generation lost several
children, freqﬁentfy to diarrhea; now almost all survive.

Most of the village children attend primary school in Bo
Kaeg while in Huai Nam Chang, programs are run by the Hill Areas
Education Project of the Northern Region Non-formal Education
Center. A1l of these help orient the villagers towards adapting
to life in Thailand while also providing information and various
techniques useful far living in this country.

Rather like the Karen animists, the White Hmong of Huai Nam
Chang will be Hmong for a tong time im .the future. Al though
accepting the possibility of assimilation soth into and out of
Hmong life, the villagers told that there were DO CAasSes of either
since the villagers came to live bhere.

When Huai MNam Chang, partly because of its being in-  the
Thai—Narweéian Church Aid Highland Development Prcjéct area, was
singled out {for Fforceful opium suppression, the villagers
responded by growing about 130 rai af opium, mostly all on  the

other scide of the Rill in Mae Chaem and San Pa Tong Districts.

When this is no longer an optien, and given the flexibility of

the Hmong here, one can expect a rapid adaoption of cash crops as
in other Hmong villages like Pa Kia Nai or Pa Kluai.

The Hmong have been operating in a cash econamy for Severatl
decades and are now quite equipped to make decisions on their

own. What is needec to insure their continued economic growth is
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technical assistance for specific problems. They have guite well
made the transitiaon to “technological scciety" even though their
village appears little different than three decades ago in cterms

of the builogings there (except for the metal roofs).

Pa Kia MNai

The Green Hmong village of Pa Kia Nal is located adjacent
and to the west of Mae Yang Ha but with fields extending from

paddy at about 1,200 meters into steEep hills about 1,700 meters

high overligoking the Bo Kaeo Vallevw. The name is Thai, Fa
meaning “forest® and Kia referring to a kind of pine {full of
pitch. Some of the residents céll the place "Chong. Thu", which
means “Kia Mountain." "Nai" is a Thal wora meaning "inner”, to

differentiate the wvillage Jrom Pa Kia Neok (Outer Pa Kia), a
nearby Karen wvillage which/ is in the séme mu as FPa Kia MNai.
About 30 percent of the village fields have slopes steepar than
&0 percent while anather 30 percent have slopes between 33 and &0
percent. Although on much steeper ground than Mae Yang Ha, Pa
Kia Mai is less steep than aother Hmong wvillages studied, like Pa
Kluai and Huai Nam Chang. Pa Kia Mai ig the only Mmong wvillage
in the immediate area, it; neighbores being Karen villages and the
Bo Kaeo mines. ©Because the Hmong of Pa Kia Nai came here befare
other Hmong and because of the availability of high steeply
sloped land to the west of Bo Kaeo which-was suitable for apium
cultivation, Pa Kia MNai has about 9,000 rai ofjagricultural lanao
in the village, significantly more than aother villages nearby.

As with the other Hmong villages, the residents of Pa Kia

Mai carried out several changes of residence before reaching
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Samoeng District. These people, unlike those of Huai Nam Chang,
seem to have come or are descended {from those coming from China
more recently with some villagers themselves having been born
there. One 71 wear old man’'s mobility history is as follows:

Table 13

One Pa Kia Nai Elder's Mohility History, 1217 to Present

Born, 1917, in Kengtung, British Burma

1917-1919, Kengtung, British Burma

1919-1928, Dei Chang, Chiang Rai

1928-1237, Doi Pae, Fang. Chiang Mai

1937-19446, Mong Hoi, Mae Rim, Chiang Mali

19941947, Huai Sai Khao, Samoeng, Ehiang Mali
19671970, Huai Ton Phung, Samoeng, Chiang Mai
1970-present, Pa Kia Nai, Samoeng, Chiang Mai

Some - of the older resident Hmong, such as this man, have

l1ived in the area of Pa Kia Nai for well over thirty years but
only settled in Pa Kia MNai itself about two decades ago. Two
villages that served as intermediate stops enroute to Pa Kia HNai
are Ton Ptung Village ang Mae Chae Luang (also known as Huail Sai
Khao) Vvillage in Mae Nachon Tazmbon of Mae Cnhnaem District. Many
older villagers and gquite a few ancestors of younger ones settled
in HMae Chae in abput 1940 and some Hmong are still there. Tﬁn
Phoeng was settled by some fraom Mae Chae Luang and some {Eom

elsewhere in about 1970 At Jjust about that time, and at the
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invitation of His Majesty the King, most of the Hmaong moved (a
few stayed behind while some migrated slsewhare) to the site of
Pé Kia Mai. élmos; immediately after moving into the present
location, a road was completed into the wvillage bring the
villagers intc easy contact with the ocutside warld, through
Samoeng to Mae Rim and Chiang Mai.

Pa Kia Nai, since its inception has been part of a  larger
mu, with the adjacent KarFen village of Pa Kia Nok. The village_
leader, Tsong Fua, was an Assistant Headman of this my . from 1974
until 1974. Then, apparently after some kind of misunderstanding
with the Karens, there was no official Hmeng Assistant Headman
until 1983 although Tsong Fua continued as the village leader.
From that vear until the present, Tsong Fua has beeﬁ an Assistant
Headman again. Villagers contend that dealings with Thais are
more amiable at present thap before, particularly before they
came to this site; to hear them tell it, Tha: afficials in the
19605 came only to demand services as guidesf for ponies, aplum,

and forest produce. This they say has essentially changed.

Resdurces

While living at Mae Chae Luang, the Hmong ware primarily
apium cultivators but grew rice too. For necessities, - . they
traded with outsiders, following generally the same patterns as
did the residents of Mae Yang Ha. Unlike the Karens from Mae
Yang Ha, the Pa Kia Mai Hmong had mare cash and more éwareness of
the exchange of maney. None of them, as with the people of Hual

.

tNam Cbhang, worked in the mines. 0One export item for the  Hmong,



apparently not utilized by the Karen was the "wilog" tea on the
hill to the west of the village. This tea was collected and sold
for apout 10 paht a kilogram to 2 Yunn;nese Chinese, a traqE
pattern enduring wntil about 19&68. Another export item was
cattle. Before, dhen there was more open grassland ano catcle
had plenty of grazing room, Bo Kaep was known as a place to buy

cattle. Northern Thais came in groups from Chiang Mali and

Samoeng to purchase cattle here. However, with tne upgrading of

the road to Bo Kaeo, the coming of the mines which brought many

more . people into the area and forcec many af the Karen' to opeh
new areas for cultivation, and a general rise in population,
there was, starting in the 1980s insufficient room to raise
cattle as befare. A few are still.kept, raised in corrals in the

hills, but this is no longer a major item of trade.

Table 14

ﬁﬁcesa to Land in Pa Kia Nai

1957 1987
HHs Plots HHs Pipts
Average Uplang Rice B 8.0 S 5.0
Area
Average Paddy Rice 17 20.0 17 18.0
Area tplots)
Number of Fallowed 2 2.0 1 1.0

Fields i(plots)

In terms of paddy fields, the Hmong of Pa Kia Nai are the

richest 1n the study area, having more fields than even the
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Karens in Wact Chan. Althaugh declining sltightly, they still have
ample agricultural lang.

1his is {fortunate because the decline of forest resources iIn
the Bo Kaeo forests has probably been nowhere more obvigus  than
‘in Pa Kia Nai. Fruit gathering, engaged in by 3 respondents iﬁ
1957, was no longer carried out by any of them. And whereas &
respondents had formerly cellected other types of forest food,
none did so at present. As shall be seen, though, the residents
of this wvillage have been successful in finding substitutes fdr
what was once gathered and for the income derived from forest
gathering. in one case, even.when the resource remained, 1t was
no longer an item of trade; the “wild" tea growing on the hill
apove Pa Kia Mali which hag been sold for lo.bant a kiloegram to
merchants who came ints the village has not been marketed since
apout twenty vyears ago. Accoroing to villagers, the lowland
merchants who had bought/ the tea, are now purchasing supplies of
mare  highly-prized tea from modern factories in Chiang ™Mai
Province, fis in the other study villages, the decline in the
avallability of forest produce was offset to same extent by the
growing availtlability of fresh, canned andg .dried fish to an
increasing number of villaqers:

The decline in forested land around Bo Kago has atl Eut
eliminated a secondary source of incame by-the Hmong of Pa Kia

Mai {n raising steers for sale to Thais fram Chiang Mai  and
f

Sampeng who 'came in groups to purchase  them. Perhaps two
villaqeré still raise cattle {(but not steers), teeping and
feeding them in small corrals in the nills. Pig raising, as in
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Table 15

Hunted Sources of Wild Protein Consumed Monthly

¥ ¥
Large Animals Wild Fowl Other Insects Fresh Fisr
/
Totatl . 15 ) 15 15 15 15
Surveyed
Past 135 ' 0 1 .0 1
Presant 2 9] [OI 0 &

¥

Large animals -include wild boar, barking deer, as well as
a variety of other large species.

¥ .

Other i1ncludes smaller wild game.

the other Hmong villages is still almost entirely +For hame
consumption.

Cropping patterns have  changed here as everywhere else
studied. The traditional economy of self-sufficience plus opium
has changed. The village,.as the stores there and the fresh fisﬁ
consumed by yillagers indicate is now less self-sufficient than
hefore. Opium, although as much as 100 rai were cultivated as
late as 1984, may finally begun to have been abaﬁduned in the

last vyear. The villagers have begun growing other craps, from

peaches (which was started about 10 years ago! to coffee and Red

Kidney beans. A gonsiderable amount of cash is still entering
the wvillage; indeed the village store has grown just during tne

study period indicating that the villagers have money to spend.
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in about 1978, a villager obtained a rice mili, which was

perhaps the {first step in the pegple of Pa Kia Mal developing a

taste far polished rice. Much of this rice is grown by the
villagers themselves who have over 200 rai of paddy fieilds, tne
most of any village in the Bo Kaeo area. Their children are also

gating more sweets and Western soft drinks are now avalilable nere
too. How this affects their nutrition canmnot be stated; very few
if any obvious indicators of nutritional deficiencies were
observed but the increased consumﬁtion of sweets and polishecd

rice cannct be entirely beneficial.

Economy

The continuation of opium cultivation in Pa Kia Mai langer
than the other study willages, the existence of an all-weather
road to the village, and the active trade in nan-aopium products
by wvillagers all show what appears to be a thriving economy,
perhaps the strongest of the villages studied. Two storey
partially concrete houses, pick-up trucks, and quite a few shops
(includ;ng a Dérber shop) all evidence cash 1n  the wvillage.
Although the 10 village shaps attract Karens from Pa Kia Nok and
Mae Yang Ha, their main custamars are from Pa Kia Nai. One shop,
run by a Yunnanese Chinese from Mae Salong in Chiang Ralil

Province, has many goods for sale including several kinds of hand

soap and detergent, foodstuffs, insecticides, medicine,
batteries, soft grinks, beer, whiskey, motoicycle parts, cloth,
hats, sneakers, rubper gloves (for wearing while applying
insecticide but no masks), and various other goods. In  anmather

store, a bag of opium seed, perhaps for eating, was noted.

137



The villagers are tied into a marketing network
that facilitates the sale of local products such as peaches and
Hmong handicrafts. The villagers that c;n participate in these
sales can thus extra income.

The nine pick—Lp trucks in the village are mainly used for
carrying goods to the markets in Mee Rim and in Chiang Mai. =~ A
{EwlhDrSéS, the tréditional Hmong conveyance for goods to market,
are still- raised but probably will not be for too much longer. As
in Pa Kluai the coﬁcrete and- semi-concrete houses two-storey .
houses indicate that the recidents foresee no village level agves
in the future. Although individuals may emigrate they teel
sufficiently serure that they invest in building house structures
that can be soild in the future.

Mot all the villagers ownh pick-ups or two-storey houses with
metal roofs. That in itself points to growing divisions in Hmong
society at Pa Kia Nai. Although te conclude that the village has
developed classes ;ouid be too strong, de%inite. differenees in
income, and lifestyle, are entering life here more than in  Hual
Nam Chang. {or Mae Chon}. How this affects conditimns in  the

future remains to be seen.

Betief Systems

Soon after His Majesty convinced the Hmong to come down from
Mae Chas and Ton Phung to live in Pa Kia Nai, Border Patro!
Police SBrhool No. 92 was established there., Five years later, 1in
a project headed by H.R.HM. the Princess Mother, the schonl was

enlargened and named Rappaport Schoal named after the principal
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donar. Unlike the other Hmong study villages where there is
considerable interest in a Thai education, Pa Kia Nai faces a
truancy problem of abaut 20 percent, supported no doubt by the
children s parents lack of confidence in a Thai education.
Surély the economic success of the Hmong here (probably the
highest of the villages studied), the ability @f the villagers to
build two éfcrey houses and to buy pick—-up trucks, as well és the
variety of goods in the stores. is a factor in their doubting 'the 
value of a Thai education for theif children. Stil! the ef‘Fects
cf the Thai sdugationat system are apparent with children plaving
football and cther non-Hmong games after school, speaking Thai
out of schaal, and coming to understand the Thati nation.

This uncertainty about the vailue of schoceling is nat true
" for modern medicine. Various pharmaceuticals are for sale in the
village while many wvillagers go to Bo Kaeo or ewven Suan Dok
HMospital in Chiang Mai city for treatment. As in Huai Nam Chang,
they have come to see the traditional Hmeong shamanistic cures as
outdated and nﬁt as efficient as those from the cutside.

Althoaugh one /family has become a Seventh Day Adventist
Christian in Pa Kia Mai, there has been no village-wide brush
with mass conversicon such as related by Taop. As in other tribal
areés, the villagers lcok at Chrizstianity pragmatically.
Christians, Lt 15 abserved do not have ‘;:D- ¥ill —animals. +or.
sacrifices (indeed Adventists do not eaf pork at all) nor do thay
have to consult Feng Shui in selecting nugial sites. Still,
most willagers contentment with following their traditional

religion remained and ohly this one family had converted. Spirit
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-rontinued opilum cultivation {about 600 ra

oelief, though, has declined whigch 15 consistent with the
increase in their recognition of the efficacy of modern medicine.

As 1n all the wvillages, the residents of Pa Kia NMNai
cantended that times now are better than before. They oabserved,
in particular, that the present site of their village was ‘more
muan (fun, pleasant) than at Mae Chae which was beyond the reach
cf @otor vehicles. The Hmong here said that Jlife .was “more
“convenlient” and that a lot of traditional _dfudgery (such as
pounding rice or walking long distances to market! were things of
the past. Given the material EuCCEES.Df this willage, unlike the
Karens who seem to hawve been partly putting up a brave froﬁt, the
Hmong here might well be sincere in their convictions. As  in
Hirali MNam Chang, the Hmong accept the possibility of assimilation
af. non-HMmong inteo Hmbng 1ife and vice-versa but there have been
nc cases of either. From what the villagers say, there will be
none for many years to come.

Until last wvwear, when the amount of opium cultivation

declined, Pa Kia Mai wvillagers enjoyed tne best of both worlds:

[

in 19848) while

kece;ving many inputs for cash crops. Besides this. they have
egtgnsive.paddy fieldé. It is nardly surprising that the truancy
rate is: hign. Obviously these people are well into Berger's
"technolagical" society. Wnen thedir opium cultivation  ceclines,
as it appears to have begun to do o, they wilt continue to
thrive, although a few years may be needed opetfore thney can

generate the income they have qQrown actustomed to.
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Pa Kluyai

The nhistery of the White Hmong commupity of Pa Kluai has
been traced back to the 19230s, when [t moved to a site at abgut
2,000 meters roughly two hours walk northward of the community’s
present lécation at Pa Kluai village, Ma2 Sof Tambon, Chem Thong
District. Far all of this time, this communit& has beén-at least

4 day’'s walk from other Hmong villages, the nearest seeming to be

Khun Klang on the eastern slope of Doi Inthancn, north of Huai

Menaa Gow. This old site was located near a  number of Karen
villages, one of which was named Muai Menao. Since Hmong
villages occasionally take their names from nearby - Thal

settlements or natural features it is nat surprising that this
group of Hmong settlers took Huai Menac as the name of its
.villagg@ [ Cmnﬁer‘s study af this village {and since when it
had moved to its new site it did.not yet have the name Pa Kluai,
calling itself Huai Menao s$till), he terms it Huai Menao-Gaw (0ld

Hual Menaol). He calls the present site “Huai Menaa" but it is

ingeaed Pa Kluazi. Binney also studied this community ‘at this
site, but he callga it “"Ban Khae". »Ban" means village and
“Khae"” is a northern Thai word meaning ~MHmong". Befare the

villagers moved to the present site, a number af . .the Hmang
families were cultivating opium at the present location.

The wvillage is on a ridge 1,300-1,400 meters in elevation
which an the sguth side drops into the Mae Soi, a tributary of
the Ping River. Before a road was completed to the village in
about 1983, was reached only after an all day walk from Ban Nang

Ap Chang, about 10 kilometers south of Chom Thong District. Land
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surrounding the wvillage is quite steep. This route was and
remaine the community’'s main trading link with tne outside world.
Since tne villagers moved into this area after Karens had already
been the area, and alsc because it is located on steep land, the
amount of agricultﬁr@] lamd in the village is smaller than other
Hmong villages in this study. Out of 3,000 total rai in the
village, 20 percent is on a slope over &0 percent and another 35
percent is on a 33-580 percent slope. Secils vary, from red-brown
latosols to sandy loams.

“ Cooper believes that Huai Menac Gow was originally a single-
clan settlement with only the Yang living there. At some time
after the establishment of Huai Menao How, & Néng family moved

in, 4rom which is descended almost all the Wang in Huai Menao Gow

when it moved to the Pa Kluai site. After arriving at Pa Kluai,
there has been a continual stream of new settlers, from China,
Samoeng, Mae Tho {(Meto), Mae Taeng and elsewhere so that the

present popultation of Pa Klual is almbst twlce what it was in the
varly -19705 {(Cooper, pp. 49, 44-63). The Hmopng have grown opium
in this area since befora World waf 1.

in about 19460, there were approximately fifteen hcusénglds
in Huai Nenac Gow. According ﬁo Cooper, three families moved to
live Hear their opium fields in the area of what is now Pa Kluai.
Eventually nine more families from the original village moved to
the new site and tnree families migrated eisewhefe. By the time
Binney made hié ctudy in 1966, there were 27 Hmong households:
plus two northern Thai and one Yunnanese Chinese (married to &

Hmong waman) for a total of 30 iIn the village. 0f the Hmong, 13
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were 10 the Yang clan and 12 were in the Wanqg clan (Binney 19&8,
pe. 23-24) . When Cooper conducted his field woark in 1974, . the
village composition was essentially the same., There were stittl
{3 Yang housaholds out one of the Wang hoguseholds had moved out,
ieaving a tetal of 11, There was, however, an addition of one ti
family ({(Cooper 1984, p. 34). The figures for total population,
However , declined from a total of 270 in 19646 to 21! in 1974,
This agiscrepancy may relate to different standards of counting
hausehold members. Al=so, there may well have been difficulties
in supporting some of the largest hauseholds (up to 20 when
Binney made his survey) in the Pa Klual ares where resgurces seem
to have Been more restricteg. The decline around {984 represents
ouvt-migration after aopium cultivation was restricted.

For the purpose af this survey, the baseline data of 30
v2ars ago was modified somewhat in this study to represent 1960,
when the villagers first settled wn this area. This allaows for a
more consistent comparison of change between the residenﬁs of
this si1te ang does not introduce new varlables relative to
different village sites into the study.

A8 1n Pa Kia Nai,; the Thai government recaognizes the village

leader as the headman., However, in about 1963, according tao
Binney (19248, p. 333), a man was proposed as thne-leader (o the
[hai government who was not the actual head of the wvillage. This

was to avolid the Thai-recognized leager from having to deal with

{
too many caontradictions, such a&s supporting apium cultivation in

the wvillage but officially opposing it as a Thai gevernmental
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Table 146

Population Estimates of Pa Kluai

Year HOPsenalds Males Females Total Populatiaon
1966 27 ca 140 ca 130 270
1974 _ .27 na na 211
ca 1978 44 - na na. 278
ca 1982 . 57 na na 400
185 . 54 1672 142 304
Source: 1966, Binney 1968, pp. 24, . 344  (maie’ temale
gitferentiation not given but Binney implies that there are
only a few more men than women); 1974, Looper 1984, p. 7; ca

1978, ca 1982, Thaisun HAMP 1984, o. 335; 1985, Robert, tr.
1983, pp. 36-37.

Note: Figures for 1946 and 1974 are for Hmong only: for other
years it Is not known whether non-Hmong were incluged. See
discussion below.

official. This leader had the responsibility of 2zealing with
Thai oificials wha visited the village, providing them with what

they desired, such as gquides, penieg, or food.

Resources

When - the Hmong came to Chom Thong, theQ ware élready
invalved in opium Cultivation and trade and, thus, aperated In a
cash or at least a partially cash economy. Since the Hmong here
made a relatively hign incame {from opium, they were well-equipped
to deal with outside merchants and to adapt to changing economiﬁ

situations. More than in any other village (once started! the
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transition o cash cropping in Fa Kluai has proceeded smootnly.
After an  initial resistance to abandaning the cultivation of
cpium and near total disinterest in the crops promoted by HAMP,
the rapid changeover to cash Ccrops, starting in about 1984, has
mdved along more successfully than even in Pa Kia Mai. Villagers
have converted a number of old opium fields to cabbage and potatao
fields complete with small reservoirs feeding gravity operated
sprinkler systems. Erocsion on the steepest fields is checked by'
the construction of stone contour fences that could easily last

for decades.

Table 7

Access to Land in Pa Kluai

1937 1987
MHs Flots HHs Plots
Average Upland Rice 7 S5.Q 3 1.4
Area
Average Paddy Rice - 1 .48 1 o.1
Area (plots)
Mumber of Fallowed 1 0.8 1 0.3

Fields (picts)

Since the village is locatec on the top of a steep ridge,
veary little irrigated rice Is grown. Sincde the viliage is alsé
in a forest reserve, the villagers have not had any land rights
al though at present TM-HDFP is helping villagers obtain S.K. 1
deeds so the Pa Kluai people will have some permanent ties to the

land there. Alzo, rice is rarely swiddened.
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Pa Kluai, like villagers elsewhere in the study area, fare a
decii @ in the availability of Fforest resources. 0f those
surveyed, the number célle:ting bamboo shbots declined from % in
1957 to | at present and the number gathering other kinds of food
from the forest declined from 5 to | in the same peciod. Much of
thies resulted Ffrom the decline in forested area around the
village, to a large extent caused by the Hmongs  own swigdening
practices.

Anather factor, cvanflict with lowland Thais, however, also
accounted for quite a bit of this decline. MWhen the monk, FPhra
Phongsak, went back to Doi Mae Soi, beneath Pa Kluai1 iﬁ 1987, he
found that quite a bit of the forest  had been cleared. He
thereupon decided to set up & 100 rai meditation center to help
inspire the lowlander Thai andg highlander Hmong to stop clearing
the forest. He worked primarily among the lowlanoers, though,
and was ahbhle to place considerable pressure upon the Hmong,
partly through the construction of & 10 kilometer barbed wire
fence aiong the ridge above his center, cutting inta land the
Hmong hagd formerly uesed. The Hmong eventually agreed to  stop
using  that land, even old apium fields there that had no _forest
cerr. for agricultural purposes. 1t seems that much of the
forest produce gathered was from that area and with the villagers
turning elsewhere this loss also negatively affected the amount
of {food gathered from the forest. The declines in the tabie
below resemble those elsswhere. As in Mae Yang Hs, .though;
access to lowland markets has enabled a number of wvillagers to

begin consuming fresh fish brought in from Chom Thong to  tne
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village where Lthey wWere not avallable before. As in  other
villages there has been a significant growth in the amount of

canned and dried fish.

Table 18

"Hunted Socurces of Wild Protein Consumed Monthly

¥ x .
Large Animals Wild Fowl Other Insects Frash Fish
Total 13 15 15 13 15
Surveved .
Past B8 ] 11 G 13
Present i 0 4 0 -7

Large animals inclucge wild boar, barking geer, as well - as

a wvariety of other large species.
*

Othner includes smaller wild game.

The decline i{n access to forested land bas had a much
greater negative impact an livestpck here than in any of the
study wvillages with the possible exception of Pa Kia Nai. - At
Hual Menao Gow, atll 13 respondents raised cattle and 3 raised
tuffalos. in 1987, only one of these households had a buffalo
and one household had cattle, For the Dgople in Pa Kluali this
represents both the loss of & food source and the luss of a trade
item. Unlike the Karen, pigs were almost alwéys eaten; all 15

hoguseholds raised pigs before and continue to do sa, although the

3 families that had sold 'some have stopped doing so.
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Economy
Increasingly, ctash has became important in Pa Kluai.
involved im oDpium cultivation from well! before 1937, the

residents of this community have a longterm familiarity with tne

.usg of cgash. Buring thne last days of large-scale opium

cultivation, there was considerable cash in the willage. NOow,
judging from the few small shops remaining that sell foodstuffs,

s0ap, and small! household items in the wvillage, there is less

cash. fAs elsewhere, almost no faorest products are gathered in

and around Pa Kluai or livestock raised by vitlagers that are
sold to the outside world. This further impedes economi& growih.

Monetheless, seome of the villagers derive & considerable
inceme {from the sale of cabbage and potstes and  there 4are  a
number of pick—up_trucks and two-storey Thai-style wooden DOuses
in FPa Kluai. The houses, in contrast the the bambopo and thaten
houses present here twenty years ago indicate that the Hmong
helieve they are here for the long run and are investing their
money 1n permanent houses. The use of money in this way would
also help exolain the smaller- size wgf the wvillage shops,
generally a reliable indicator to a village's econamy.

The villagers of Pa Kluai, as those in Pa Kia Nai, have come
intd wealth unevenly with some individuals, nahely entrepreneurs
growing potato and cabbage, earning & considerable income while
others are much poorer. Housing styles are growing increasingly
divergent while other indicators of wealtn, like plck-ups and

motorcycles, are beginning to set some Hmong off from others.
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Belief Systems

Cooper (1984, pﬁ. 2456-250), concluding his study of four
Hmong villages, observed that as Hmong society has become cash—
oriented, wmen have expropriated power in the wvillage and that
women have come to be more disadvantaged than . at any time in
their recent past. And although Thal law’'s patriarchal bias has
accentuated this, Lt cannot yet be stated to what extent this is
3 new development. Surely women have long been disadvantaged in
Hmong society with polygamy a practice for centuries.

Cooper’'s argument  that the advent of a.cash economy in Hmong
life has taken the importance of. the traditicnal role af women in
ritual away from them, though, makes sense since as everywhere
else studied in tnis project, spirit belief had declined as had
the role af ritual. Pa Kluai residents, as those elsewhere,
affirmed that their fear of the spirits is much less than before.
Still, the village is more gash-oriented than before, polygamy
continues and women still have to carry out much heavy “work in
the fields and at home every day. However, as {ooper notes (p.
247), one-way or angther, this should not be taken as a universal
theory of change amang the Hmong.

The changes in  agricul ture, from an oplum-based to - a
cabbage/potato-based economy szem to be affecting the ‘amount af -
religinous ceremonies performed. As nated -t:y' William Geddes
regarding Meto, in a talk to the Informal Morthern Thai Group of
Chiang Mai in Septempber 1988, the incr;ase of cabbage
cultivatian, an all-year undertaking, lessens the time available

to €arry out ritual. Pa Kluai cabbage/s/notato cultivation lags
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pehind that in Meto., but some of the ssme processes Saem to be
occuring, this of course tying in with the general conception
that the spirits are less powerful than brgvicusly. -

Christianity, as in Ban Kia fMai, has been proselytized in
the village. A mitsionary (probably from the Overseas Missionary
Fellowship}! lived in the wvillage from 1972 until 19274 and managed
to convert five village families. These conversions were Dpartly
due to the perceptlon on the part of the Hmong that traditional
healing systems were not as efficient as these of the West (which
the missipnaries represented) and that the power of the spirits
has been =seen to be declining. Monetheless, conQersion to
Christianity interferes with clan leadership roles, tne
performance of ritual, and, although no major disturbances have
occurred, has served to divige the vitlage.

Traditionally, such splits (as 1n Karen villages) often led
to the smaller group, iq this case the Christlans, emigrating and'
settling elsewhere. Haowever, the lack of alternate sites bas
precluded this from occurring and both qroups'have been forced to
coexist. The existence of religious choides in Pa Kluai can only
have eased the transition from 2 ﬁraditianal to a technolegical
society although at the cost of some internal friction.

The recent patablishment of a primary school 1n FPa Kluai
coincides with the sudden interest of the Hmong nere in  really
using cash crops. Nownere else in the Project Aresa (even among
the Lu in Mae Yang Ha who are guite ambitious in their own right}
have wvillagers taken the steps to cultivate cash crops as have

the Hmong in Pa Klua:i. The contour stone fences will last for



decades and Thais are already bringing consideratle sums af money
intg Pa Klua:i to buy cabbage and potato there. As with the Hmong

elsewhere, these people are well into the “technological society”

describea by Berger. The Hmong of course could benefit from
"additional technical inputs and oppartunities for nigher
education, but they are guite competent to fend for themselves

successfully in changing Thail society in the t980s.

Mae Chan

Mae Chon, in Ban Maé tamobon, is located in the westernmost
corner of Chom Thong District, about 12 kilometers to the east of
Db Luang, a famous gorge on the Mae Chaem River upriver from tne
Hot District seat. Until a Land Bevelopment Department Road was
built two years ago connecting Ob Luang with cthe Chiang Mai-Hot
Highway, access with the outside warld was primarily through 0b
Luang from where busses coudld be boardeg to Chiang M™Mai and
elspwhere. The name, Mae Chon, -or Chon Stream, is aoparently an
old Thai term, the meaning of which has been lost.

Results of the tand Department Survey ot s=soil types and
slope in Mae Chon were not available to the research team.
Monetheless, land is moderately sloped, mostly about 30 percént
in the fields. Very little flat land egists al though about ten
years ago, some willagers cut terraces and began growing paddy
about them. Secil in this area is alluvial and on the slopes is
mainly red-brown latosols. ;

The wvillagers say that they came to this site about 30 vyears
ago from different locations in Chisng Mai Prdvlnce. wWhen they

arrived, thie area like others in the study was very much in the
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jungle with many wild animals around. Even in 1988, there is
still a tiger, wild boar, and barking deer nearby in the forest.
When the Hmong arrived, they had already Begun te wear some Thai
clothing. Mixed dress, with the villagers sometimes wesring 2
Thai wraparound clokh (pha khao ma} had begun from at least as
long ago as the move here- in spite df the neérest Hmong village
being a day's walk away at Pa Kluai, the village bas continued fto
be influenced from the outside throughout the last thirty years.
The Hmong cultivated opium in Mae Chon from their arrival in
this area. An Qmerican.Baptist missionary, James Conklin, atfter
visiting the Karen village of Bon Na (he used its Karen'g name,
Paw Paa Kee), about S5 kilometers upstream from Mae Chon, in 1956
learned from the people of that village that the Hmong in the
area were "increasing tneir opium  trade” (Conklin, September
1996, TBMF Box i, Felder 1).
.ﬁlmost from their arriva}, a few Karens, almost inevitably
opium addicts, worked for the Hmong, earning 10 baht a day.in the

1960s, Opium cultivation linked the Hmong with the outside world

and, . as elsewhere, Yunnanese Chinese and oOthers wvisited the
village to make purchases. These contacts accelerated changes in
Mae Chon. This cryptic reference implies that the village was

already here, wnich is s couple of years earlier than when the
villagers recall moving here. This also shows that tMae Chon,

tike the other Hmong study villages, had adopted the use of cash

and was well able to deal with others In a cash economy. They
hired workers, traded for goods in cash, and were prepared to
enter into new arrangements with lowlander Thais. By 1977, the
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rate had risen to 20 bapht per gday and Karens whg clear faorestis
for the Hmang now can earn 30 baht in oneg day. A Pwe Karen
family of opium addicts now lives in Mae Chon. Coming from Omkai
two years ago, they wark for the Hmong to support their habit.
Cantact with the putside world was, ‘until the Land
Development Department built a rosd to the wvillage in 1784,
difficulc. Villagers had to walk to bb Luang and then taking a
bus to Hot, Chom Thong or elsewhere. Another route went
downstream about 15 kilometers to just above Mot on the Chiang
Mai-Hot Highway, which is the way Conklin went to the village.
Because of the difficulties in reaching Mae Chon, the
village was essentially autonomous. The local leader also served
aé the headman and has been so recognized by the Thai government.
Recently the headman acquired a pick-up truck, the only one in
the village, and he uses 1t to attend meetings and on trips f{or

other purposes to Chom Thong District.

Resources

As most opium cultivation aresas, the village was fairly
well—to—ao when coampared with the Karen villages neacrby. Mae
€hon residents made their own clothes and celebrated the Hmong
New Year wWlth @ traditiconal music and pig sacrifices.

In ahout 1978, some terraced paddy fielogs were prepared, o0
which a small amount of paddy rice is cultivated adding to what

they already possessed. The wvillagers, howerer. have nog title
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Tahle 19

Access to Land in Mae Chon

1237 1987
! HHS Plots HHs Flots
Aaverage Upland Rice - 5 4.3 4 3.3
Area
Average Paddy Rice & 8.0 & 7.8
fArea (plots)
Number of Fallowed 1 1.0 1 0.8

Fields (plots!

over this or over any other land in the wvillage alchough the

King s Project is working towards obtaining S.K. ! deeds for
them. The rice they need is oought from Karen neignbors, such as
Bon Na wvillage Jjust to the north, or +from Hot District. g

elsewhere, they face increasing trouvble in swiddening but in this
village, because the population has not Increased much since the
village was founded and because it 1is remote frﬁm other
settlements, the ampunt of land per person has not odeclined
significantly.

"Although Mae Chon is far from main  roads and several
kilometers removed from other wvillages, it still encountered the
decline in forest produce experienced elsewhere 10 the study
area. In 1957, S respondent households gathered food and
medicine +From the forest; none go so at.preaent. Villagers of
course continug gathering forest produce, including =mall amounts

of bamboo shédfé, fruits (a so-called "grape” included!, as well
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a medicinal herbs.- Still they told of a considerable declinge in
forest produce over the last three decades. RData In the table
below on wild game confirm this. There is, as elsewhere, an
apparent growth in the amount of fresh fish consumed, which may
wall continue with the recent completion of the road to the
Chiang Mai-Hot Highway. The wviltlage’'s distance from the road
has, however, kept the incrgase in canned and dried fish consumed
by villagers to less than that in the other study villages.

Table 20

Hunted Sources of Wiid Protein Coansumed Monthly

] . # -
Large Animals Wild Fowl Other Insects Fresnh Fish

Total 3 3 z 3 E1
Surveved
Fast 3 { 2 1 0
Present 0 o] 13 0 {

»

Large animals include wWild boar, barking deer, as well as

a variety of other large specires.
X
Other includes smaller wild game.

Changes in livestock use patterns in Mae.Chuﬁ have differed
from the other study wvillages. Bu+ffalos havé never been raised
here and although cattle were naot raisea in  the 1950s, 4
villagers now Faise them for sale to merchants coming uJp the
valley from Hot District. There is still ampge land around Mae

Chon on which cattle can graze; ng villagers prepare rice oran,

grass, s&traw, or vegetables for them to feed. The decline in
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other food sources has resulted in more villagers raising pigs as
food SOUrces. Two respondents formeriy sold some pigs; nong  do
SO NOowW. '

Since 1985, wnen opium was suppressed by Thai goveramental
officials in this viflage, very little, except some for home use,
has been grown in Mae Chan. The villagers are prepared to grow
cash- craps but little progresse has been made. in 1987, the
King's Project gave them some fertilizer of which they would like
more, hut non has been forthcoming. Being so far from the road
has impeded access by King's Project officials with the resuilt
that extension efforts have not alway; been adequate. Im 1987,
for example when the Preject had né kidney Deans for the
villagefs. one man purchased about 100 Kilograms in Chiang Mai.

On returning and planting them in Mae Chon, two tropical storms

in one week, Betty and Cary, washed almost all of the seed away

‘resulting in a total loss. Given some assistance, the wvillagers

would make the transition to the cash-crop supportec economy they

envision.

Economy

Az with the other opium cultivatiﬁn centers, there was oOnce
casty " in circulation in tne village. This HﬁwEVer .has changed
cnnsiderablylin the few years since large scale opium growing has
ceased. Furthermore, the decline in forest produce has weakened
the position of the villagers in terms of salaple goods available,
near to the village settlement. Alsp a factor of the isolation

of this village, only the headman has a pick-up and there are no
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Thai-style houses here. There are no shops and acéording to
lacal resiuenté there ié no prospect of one opening in the near
future. One source of income differing from elsewhere in the
Study area is the cattle raising for sale to Thais fram Hat
District.

Since about 1943, villagers have bought clath and thread to
make their clothing. They used to grow hemp but have given it up
because it 1s time-consuming to grow and to make clothing from.
Virtually none of the villagers sell handigrafts anywhere so

there 1s no financial reason ko continue growing this crop. .

Belie¥ Systems

In (784, the Princess Maha Chakri was instrumental in
arranging far a schoa! ED be established in Mae’ Chon. The
villagers want their children tao attend this school but extremely
erratic attendance by the teacher (sometimes only 2-3 days per
waek) make this difficult and village leaders regret that their
children are not learning Thai as fazt as thevy could.

Also in  the village is a Public Health Station which &the
villagers go to when they are sick. When the Hmang first came td
Mae Chon thirty yeare ago, they say that they were wisiting the
hospital an occasion. At that ftime, though, they waoulg wvisit
spirit doctars first; now they say fnis proceés is reversed angd
they go to Statien or the hospital in'Chom Thong first.

Anather sign of their willingness to change is the existence
of metal roofs, which first were brought to the village in about
1975, At that time, tpey were carvied {(for a 10 bant portage

fee) from Ob Lwuang. There are no two-starey houses 1In the
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viltiage but the leaders say they would te willing to build one.
Lack of fimancial and other rescurces no doubt impedes them from
taking this step. '

Ferhaps becesuse the village is so poor, there seems to be

less pride in being Hmong here than in any of the other study

villages. The gaiety of -the Hmong New Year’'s celebrations has
peclinen'“ and no one in the - vounger generation can play
traditional Hmnnq'musical instruments. Already by about 19460,
the Hmong -hefe were using non-Hmong articles of —clotning; now

more than ;hree—{ourtns do so.

The villagers seem responsive to accepting ;hanqe siﬁce tngy
are convinced that they a?e in an unenviable egconomic <Situation.
No one has become Christian but given the seeming lack of pride
in this. village ang the willingness of Hmong in more pProsperous
areas to convert to Christianity, the villagers might well
respond positively to evangelists,

Uunlike the other Hmong villages, Mae Chnon is poor and has

few prospects of changing this situation in the near future.

- Disadvantages faced are the ares’'s remolensss (including a poor

rosd 1inkl, the small size of the village, andg the lack of
motivated individuals (addiction to opium is a problem nere tool.
1f there is & Hmong viilage in this study scill in Berger's
"tfaditional“ .snciety, this is it although the wvillage leaders

sgem ready To make the transition as quickly as possible.
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