Chapter 2

THE ENVIRONMENT AND HISTORICAL BACKGROUND OF THE
DOI INTHANON RANGE

Environmental Factars

The seven study villages are found in the hills west of
Chiang Mai, the massif known as the Doi Inthanon Range which runs
generally north and south between the Ping River and the Thai-
Burmese border. This range which consists of various~series of

limestone rocks has a -spine of granite with its highest peak, Dol

Inthanon, 2,590 meters in altitude. Cammercially  important
minerals, including tin, scheelite, tungsten and garnets are
found at several sites in this range. Bo Kaeo, in Samoeng

District is a major tin mining center, iLron ore is found asar the
. Bo Luang plateau, and many small copper finds exist in the
Inthanon Range as well.

Various streams, mostly flowing eastward or westward, cut

into the range carving out narrow alluvial terraces in small

basins, some of which are quite deep. One large waterway, - the-
Mae Chaem River, flows southward. Virtually all of these streams -
enter the Ping River ang the Chao Phraya watershed. A number  of

intermontane basins exist the largest of which are now the
population centers uf.Dmkoi, Mae Chaem, Samceng, Muang fNgai, ana’
Pai. . -

As with the rest aof Thailand and Mainland Southeast Asia,
this area is subjiect to 2 monscon climate. AL thé beginning af

the traditional Thai solar calendar vyear, in Agril, the sun



tegins to move northward. This ie the hottest part of the year,
with temperatures often over 40 degrees. With this comes the
-sguthwest mcnsqon,'that cantinues until October {when typheons
may also bring water to this region). These two supﬁly almost
all of the area's water supply. From December until April, the
climate . is dry sincé the northeast monscgon only -rarely brings
precipitation. to the Chiang Mai area. Although  there is na
accurate data -an rainfall in these hills, Chiang Mai Province
{measured at the Chiang Mai airport) rainfail. averages about
1,200 mm. anﬁually but with consigderable fluctuations from lows
of arpund 900 mm. (as in 1906 (Barrett & Kerr 1952, p. 18) ELER
highs of over 2,000 mm. In the hills, averagéé are somewhat
higher. Robbins and Tem Smitinand estimated that at elevations
over 1,000 meters on Doi Inthanon tand this Iwou}d be true
elsewhere), rainfall averages at least 2,000 mm. anpually (1246,
p. 209). Measuremants taken at an elevation af somewhat less
than 1,000 meters on Doi Pui, Just to the west of Chiapg Mai
city, in 1945 and 19584, recorded 1,475 mm. per year (Binney 1968,
pp. 80-81). Nonethelesé, the hiéhianda are also subject to
fluctuations in.the amagunt of rainfall so, since there are only
zfew irrigation works in the Imthanon Range, this - makes swiddén

cultrtivation here a risky and uncertain venture.

Human activity, though, has considerably influencea the
climate of the Doi Inthanon Range. This 1s seen gclearly in
relation ta the farests of the region. Uncleared (or unthinned)

farest cover serves to accumulate fumidity which does muoch to

modify the most extreme effects of the dry months from November



to April. Several léth and early-20th century Western traveiers
in this region reﬁarked an the neavy dew that forced them to use
tents at mnight to avoid being scaked (Lredner, quated in Donner
1982, p. 681). Considerable forest destruction has occurred in
the Doi Inthanon Range during the past 30 years so that such dew
is found only in the most remote areas even though up to 100 davys
are still foggy during the northeast ﬁansncn gach vear. Thus,
whereas soils Iin the forests formerly were likely to remaih saft
and damp throughaout the year, mu;n is now baked hard Jjust like
those of the expoéed intermontane Basins. This has almost surely
acéentuated. remperature extremes at the height of the hot and
cold seasons. During the winter, frost and icé has been reported

at the higher elevations.

Qalley soil 1is mostly alluvial, clavey, frequently red;
vellow padzolie in  type, and with poar drainage, butft  with
moderate fertility. Soils in the foothills, sometimés red-vyellaw
padzolics, lateritic and sandy, are often low in fertility; In-

moister areas, soils are caolluvial, sandy loams, but sometimes:

lateriﬁic as well. At elevations over 1,000 meters, 1is f0uﬁd ‘red
granitic ar nrﬁwnwniack ;alcarecus.suilé.. Sgile in forested
areas generally bave higher fertiiity. Opium  cultivators bhave
found that this crop grows better on limestone soils under farest
caver. Einney, who studied the Pa'Kluai community in the f?&Os,
soil tests in the Hmong's plats and found. a pusifive correlation
between high pH and successful opium cuiti?atian as well as

between their swiddening on red soils in valleys at the base of a

hill. All highlanders try to grow rice belaw 1,000 meters - since-
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yields drop above this height. These factors which ﬁave altl
in{lueﬁced settlement patterns in this area.
Several forest types are found in the Doi Inthanon Range.
;n foothillis, f?nm 300-1,000 meters in elevation with law amounts
ot raintaill (under 1,000 mm.}, is {found the dry Ueciduous
'diptefncarp forest. ﬁltnbugn few trees of commercial vélﬁe are
w ... found here, trees in #hi% kind of forest can coppice readily and
a perpetual source of firewood exists. Elsewhere in the foothills
where .rainfall is greater is the moist.mixed decidugus forest
wherein 1is found teak and other varieties with considerable
commercial wvalue. Other craops include bamboos, rpSEwood,;éattan,
and various species used for making pharmaceutical preparations.
JIn other places, usually on steep slopes or severely eroded areas
.there ére caniferous forests. In a pumber of high flatland
areas, though, such as in the headwaters of the rae Chaem River

(Wat Chan Tamben) and near Bo tuang, there is are extensive pine

forests. Additional wvarieties include other evergreens, and
caks. Various orchide {(dendrobium, bulbophylium, etc.) are also
found. Some pines are a source of oleo-resine, others are a

source of pulp far papermaking: local residents use resinaus pine

for making fires. At the highest level, over 1,000 meters, in
arsacs -Df beavy rainfall (1,300-2,000 meters) is the wmpist
evergreén forest, Tressz Here include pak, fatse chestnu;s,‘ anq
laurels. Some lianes, bamboos, and palms are also found. In  the

moist mixed deciduous and in moist evergreen forests are found
“Pa Miang", growths of supposedly wild tea, such as on the steep

hill in  the western portion of Pa Kia Nai village in HBo Kaeo.



However, gilven the longstanding relatinnsﬁip hetween ﬁcn—Khmer
peoples - and tea cultivation and thel long history of Lua
(different HMon-Khmer groups} hapitation in the Doi Inthanon
Range, it is likely that these Pa Miang were ariginally planted
but were somehow abandoned.

A considerable amount of fauna was traditionally found in
this ‘range hut most of the big animals are no longer present.
Large animals imcluded elephants, panthers, geats, a variety of
monkeys, wild bear, langurs, and gibbons, various species of
deer, gaur, rhinoceros, and a considgratte variety of birdlife.
Karens from Ban Hong District in ~Lampnun recall that their
grandfathers went to capture wild elephants in the Khun ﬁhaem
area, at the headwaters of the Mae Chaem Ri;er near Wat Chan
village., Simitarly, Thai Lu residents of Mae Sap village, between
Samoeng and Bo Kaeo, told Kraisri Nimmanahaeminda that a farmer
Chag Muang of éhiang Mai sent a group of Lu from the now
abandaned #at Chiang Rung in Chiang Mai city to live at Mae Sap
and - look after his elephants and, no doubt, hunt for more. In
areas near human hbabitation most of the larger animal species
have been severely reduced'in numbers cf eliminatgg ;ompletely.

Conversety, human bhabitation, can favor the existence of

certain species. The Red Jungie Fawl, for example, has come to-

be related ta fired areas (like ol¢ swiddens) and bamboo, itself
a fire indicator. As shall.be seen,“ tHere has beén. human
hapitation in the Doi inthanon Range for centuries, mostly. by
swiddeners. Collinsg and Pairath (1947, pp. lB?—lé?J note than

fire clears ground litter and allows for guick Fagrowth aof
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grasses both of which favor Reg Jungle Fowl, which may well have

evolved 1in response to these conditions. There are very likely
‘other .animal species alsc favored by proximity to human
habitation, particularly i1if this habitation is not too dense.

-Such relationships could essily be thousands of years old and
torm  what would otherwise be assumed as  the grimeval natural

environment.

Historical Background

There is _evidghce'_nf people living in the Doi Inthanon
Ranges for thousands of vyears. However, this 'd;ta is so
incomplete that little can be saic about who these peoples were,
trom where they came, or what kind of lives thé? led. The humig
climate, the lack of written scripts until about 1,000 years ago,
extreme fluctuations of population, wars, termites and other
inéect enemies of artifacts, and other Facgars have combined to
destroy much of the  human record. Furthermore the lack of
archaeological excavations in this regign has also impeded
learning ébﬁut the evidence that does remain.’ About 100
kilometers to the east of the Doi Inthanon Range, for example, in
Mae Tha District of lLampang Province, is a basalt flow that has
been datéd' to about 590,000 yearé agé. Under that flow,. and
therefore older than it early pebble tools were fnuhd IMcDﬁnald &
McDonald 1975-1978, pp. 1-10). Who the people were that built
that hearth lived éannct be said nor is  there much of any
evidence about hum;n settlements in this area for the next
680,000 years. Obviously somedne was here and they were hunters

and gatherers but beyond that there is no saying what kind of
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life they led. Perhaps the next earliest evidence comes from
Spirit Cave, in Mae Hong Son Frovince, on the very western fringe
of this Range. Here anthropologists have found evidence of
settle@ent 11,000 years aga. There is a very.strunq possibility
that cultivation of other crops--vegetables and perhaps fruit--
had begun by then.

From this, the transition to the historical period is

equally murky. There are references of course to the mountain,
Doi Suthep (as Doi Ucchubanphot or Ussubanphot-~Sugar Cane or
Arrow Mountain, respectively) from the time of the earlliest

written records. However, there is very little if any reference
to the peopie:living there untii about B0 A.D.. At that time, a -
Rishi (holy man} named Suthewa (namesake of Suthep) caused the
city of Hariphunchai (today known as Lamphun) to be created
miraculously and instantaneously. Since Suthewa could fing no
bne suitable for ruling this city among the local non-Buddhist
peopie, he arranged for the Mon.Buthist Queen Cham Thewi from
Lawa Buri (considered to be present day Lopburi) to come and
rule. On her arrival, the local Lua ruler, Vilangka, was strongly
attracted to her. She resisted his advanges and a battle between
the two sides broke out. Cham Thewi magica}iy defeated her
adversary and succeeded in pusning Vilangka's Lua forces back
Eptn the Doi Inthanon Range where they remained the dominant
companent ‘of the papulation for centuries. Mae Chaem wvalley
residents tell that Vilangka ruied from Dol Suthep and four sub-
chiefs, Khun Pa, Khun Puang, Khun Arachan, and Khup Arom ruled

the rest of the hills.
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Throughbut the Doi Inthanon Range, both in valleys like HMag
Chaem and in the Hills like Inthanon itself, there are continual
iegendary references to the Lua. Similarty, there are a number of
circular sites known of by local reéidents as “Lua tomos“. One
of these _was studiea in deﬁth by the French anthrapologist,
Georges Condominas near Ban Mae Pon, at the foot of Doi Inthannn_
just west of Chom Thong city. He concluded that the existence of
such a site indicated a high level of sophistication- and that the
Ltua may well have ruled their own states (Condominas 1974, pa.
143-1&4) . According to the Karens who live In the area, there
are hundreds, of such old sites in and around Bo Kaeo and beyond
to Mae Khapu and in another direction, towards Wat Chan, to the
west of Samoeng in Ban Chan JTambon of ﬁae Chaem on an old trade
route.from Chiang Mai to Khun Yuam. GOne, in the Karen village of
Li Su Ki, near this route, is a two .meter tall temple. Guite a
number - of these sites were originally marked by sStone slabs.
Individuals like E.W. Hutchinson began identifying such stone
markers in -tLua areas in  the Inthanon Range in  the 1930s
Hchpinson notes tha; the”rcyal Lua tombs are reputed to be on a
small knoll above the temple on Dai Suthep {(Hutchinzon 1935, pR.
180-182) .,

'[n.the 19805, a numbher of spectacular finds of Ming Dynasty
Chinese and Mengrai Dynasty northern Thai pottery about 900 years
old began to be found in such sites fram Tak Province north well
into Chiang M™Mai Province. The wundeniable value of these
artifacts indigates that the Lua played an Important role in

traditional society in northern Thailand. Although the finds in



the Doi Inthanon Range have nat been so lmpressive and those to
the south, they nonetheless indicate far-ranging <£rade and
considerable economic status.‘ Most probably the Lua supplied
lawlanders, who in more recent times have been afraid of -hill
spirits and only rarely ventured into the highlands, with upland
produce. These items ranged, from hides and honey to animal skins-
and pharmaceutical materials that were of considerable value at
that time. This trade survived the end of ceramics production at
the time when the Burmese conguered Chiang Mai in the 13305 and
took the potters to work in Burma. Hawever, the lLua sesm to have
gane into a decline that was accentuated during many decades of
fighting between the Burmese, the central Thal, and the northern
Thai from the wmid-1700s until sbout 182?. During this time
almost all! the population in morthern Thailand was disiocated,
Chiang Mai city itselt was depopulated and virtually abanaoned,
and great demographic shifts octgrred with many northefn Thai
ending up far away from their homeland in places near Luang
Frabang or in Khorat, Saraburi, and Ratburi. Hoards of Buddhist
manuscripts in upiand caves in Mae Hong Son (Keyes 1970, p. 223}
and at least two sites in Mae Chaem seem tﬁ ha;e belonged to Lua-
wha became Buddhist. N

The {fate of the Lua people who built these structureg"and
apparently inhablited areas throughaut the Doi Inthamcon Range: is
uncertain but ‘guite a number of them sgem tc have assimilated
into Thai life. Karens living throughout the Doi Inthanon Range
alsa tell of a plagque tﬁat cccurred about 1900 that, they, say

decimated the Lua population. That this .has not been widely
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reatlized 1is a result of misunderstanding what the definition of
Lua. Lua was not a strigtly ethnic or racial term; rather, it
referred to peoples livihg in hill areas Er remaote valleys in the
north of present-day Thailand and nearby. Sometimes they were

*

Tipeto—-Burman apd sometimes they were Mon—-Khmer, or even meambers

of other language groups. Karens were somsetimes mistaken for as

Lua and :alled “Lua" by the Thai.

Thais were not modern Western—-style ethnographers,
classifying pecple in terms of racial extraction. Rather the
traditional Thai ctlassified people in terms of lifestyle. Even

though there is a language family today known as Lua, this does
not mean that the Thai recognized this language, -thch wWas
unfamiliar to them in any case. So, for the most part Lua were
non-Buddnist hill dwellers and 'Thali were Buddhist valley
dwellers. Exceptioﬁs occurred and some Buddhist Lua-speaking
valley-dwelling uplanders (like, as.snall be sown, residents af
the Mae Chaem Valley) were Thai.

It is hardly surprising, thus, that many lnwlandefs in Mae
Chgem, where tﬁere are/ guite. a few legends about Lua and
artifacts  related to Lua culture, wear skirts (pha sin) in the
Lua style {Songsak and {heesman 1987, p. &7). These people
almost surely were descended from Lua—-speakers in the past.
There are former Lua-speakers elséwhere, in Samoeng, in H#ng
Dong, San Pa Thong, and in Chom Thong as yell as in Chiang Mai
city who are Thaili, but assimilated from Fua. At present a number
of lua villages rémain in the Daoi Inthanon Range, in and . around

Bo Luang, in Mae Chaem, and near Pong Yaeng, Mae Rim enroute to
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Samoeng - AL least twg of these groups speak mutuaity
unintelligible languages, showing the non-ethnic nature: af the
term, Lua. Lua-speakers who are Thai were found eglsewhere in the
Doi Inthanuﬁ Range, Quite likely, there were same in Samoeng,
whare according to Kraisri Nimmanahaeminda, villagers ctherwise
indistinguishable from o©one another whosa ancestors were taa,
cffer the spirits pork whereas villagers with Thai ancestors
cffer the spirits chicken. Dating all of this is difficult bath
because of the lack of archaeological research into peaplas of
this area but also because the nan;Buddhist iua were 1illiterate
and left no written reco?ds.

Buddhist relics (which are sometimes dated) associated wWith
Thai culture that had a written script from the 13th century on,
begin to appear in the Ooi Inthanon Range from the i15th century
on. In Mae CHaem. for example, there are Sukhaothai and Chiang
Saen Euddha images in Chang Khoeng Tambon but these images (one
with an inscription dating it at 1453} might have been brought to
Mae Chaem long after its construction. More l1ikely, however, is
that these images indeed were in the hills for centuries; the old

-

Buddha image is Found at Wat Nyaung Luang which villagers say was

farmerly a Lua wat. The present villagers are almost surely
Thai—-ized Lua. Elsewhere in the wvicinity are two ruined chedi.in

Chany Knhoeng that resemble early Lan Na chedi elsewhere. There
was also such atruined Lan Ma style ghedi at the viliage of MWat
Chan (at Wat Chan itself}, also in Mae Chaem but days of walking
away to the north. This however was remade in a more modern

style within the last céntury. The epigraphist, Hans Penth, has



identified and read two stone inscriptions from the Doi Inthanon
Range. Tne first, found at Wat Nong Bua, In Pai District of ™Mae

Hong Son Praovince, was writtemn in 1489, telling of the

constructien there af-a chedi and wihan at a temple called Wat Si
Koet. Data: in the inscription indicates political, and
presumably other 1links witn Chiang Mai and not centers to the
west of Pai. The second inscriptiqn, dated 155%, was +faound at
an abandoned temple in Muang Win, to the south@est af Chiang - Mai
ciﬁy in_gn upland valley in San Fa Tong District. Such a smatll

.

portion of this inscriptiaon remains that it is impossible to tell
why it was written except that perhaps it perhapsﬂ'was to
cammemn;ate the construction of a chedi tPentH.1977, ap. 179~
188). A reference to the tua village of Kong toi (near Bo Luang

-in Hot District and still a Lua-speaking place) in 1&07 by a Thai

prisoner of war in the poem, Khlong Mangtra describes the place

as "Bo Ban" (Mine Village), a likely reference to the iron tools
that_ were produced there (1974, p. 34)y. These are but other
indications of an early présencé of Lua—-speaking Thai in the Dol
Inthanon Range. Another location af sucth people Is on the wupper
réaches .ef  the Mae T.?eng River where theré are traces ;-F oid
fortifications and c¢ollections of centuries-old retigious
manuscripts in the temples there {(Penth 1977, p. 188},

- . Other indications are the caves with hoards of manuscripts
and at least one uptand site identified by Karens living nearby
as an abandoned “Lua village"” on Doi Inthanmon wWwith thousands_ of

old northern Thal ceramics and Ming Dynasty Chinese blue and

white shards scattered on the ground (a similar site exists in



San Sai, see Kéaisri 1960). Similarly, in some places in the
valleys were linked by “Lua" roads, traces of which remained
until recently. One af.tne most popular of these routes, which
was made fram rock chunks, led from Ban Thuang in . Chang _Khaoeng
Tambon, Mae Chaem District to the front of #at Chang Khoeng, jusf
across fram the Mae Chaem BRistrict Offices.

These indications show that many of the Thai living in or
near the Doi Inthaman Range almast 5urely.had ancestors who were
Lua.speakers. The process of assimilation into Thai life seems,
if anything, tp have accelerated in the 1%9th century.

During the fighting occurring at the end of the 18th century
and the beginning af the 19th century, Karéns began to enter
these hills, coming from westwa}d from Burma. Al thougnh Karens
may well have imhabited the Doi Inthanon Range before 1800, there
are no records of them until that time. Disgussions with old
Karens about their village’s past, although not conclusive, seems
to point to migration from Burma, with some stops along the way,
about two centuries ago.

Thai. rulers 1in Chiang Mal, seeking to rabuild thelr
ﬁepqpulated kingdua, surely encouraged the Karens to come. since
the greater the populaticn, the stronger Chiang hai wauld be. As
the Karens entered the Doi Inthanon Range, they settled -in areas-
away from transportation routes that alssc had bhesn  formerly

inhabited by Lua.

Introducing the Karen

Two Karen groups entered the Dol Inthanon Range: the Sgaw

and the Pwo. The Sgaw are more numeraus than the Pwa beth in
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total numbe;s and in the study area: all of the villages being
examined as well as almost all the Karens in the Dai Intnanon
Range are $Sgaw. Some Pwo live south o% Hot and in the hills
thereabouts as well as just west of the Doi Inthanon Range in the
province of Mae Hong Son. Besides tanguage differences {the two
languages can be mutually intelligible but a speaker of Pwo will
.}Et -eaéiiy be able ta_speak with Sgaws?, there are different
styles of dress and various matters related to spirit worship.
%heimcst~important is the particular attachment that animist Pwos
place on Qnrshiping an important matrilineal spirit. Karens were
widely feared b§ their neighbore as magicians who could cast
mortal spells on their enemies.

Many of these Karens were pioneer swiddeners in which ~they
occupied individual sites for oply a couple of vyears pefore
moving to farm elsewhere. Although ;he.Lua quite likely planted

some padoy rice, the Karens probably did not since the investment

of time and energy needed to construct dikes and, perhnaps,
terraces, was too great given the time they spent in one
loecation. GOral traditions tells that Karen longhouses were used

at.this time, a resigential style more suitable for highly mabile
penple. and a more dangerous forest environment that at present.
Thnese-Karens also engaged in the same sort of trade that the Lua
had, supplving lowlanders with +forest proouce as well as cotton
cleth and silver jewelry. Although many Lua now deny that they
had anything to do with Karens, there was some iﬁtermarriaée
between the two groups and some former Lua became Kéren, perhaps

without their present-day Karen descendants having any idea of
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this branch of their family tree. Karens often pfe+erred living -
in remote areas, out of trouble’s way.

Traditiaonally, animist Karens believed in numercous splrits
ranging from ancestral spirits to spirits of places and objects.
Many taboos were opserved in appeasing or (trying to avoid
af fending these spirits. Ouite a number of these taboos were
locally specific, such as Sgaw Karens in Ban Den, just south of
Doi Inthanan, believing.that gvery time a Karen kills a mankey, a
child in the village dies. Karens in Musikée {the area neayr Wat
Chan, this Karen term being a translation of Khun Chaem, or .the
headwatérs ocf the I[Mael Chaem.River), hgawever, claim never to
have heard of this, saying that the Ban Den Karen were wrong.
Regardless of what particular practice is carried ocut by what
particutar village, however, animist Karens bad definite ideas of
what coutld and tould not be done angd were quite conservative. in
accepting innovations.

Armother factor impeding innovation was the village nature of
traditional Karen society. Customarily, before new courses of
action were accepted, the consant of the entire village “lor  at
least that of the adult males) Qaa - sought. Even in small
villages, this was not always forthcoming particularly in Hon—
hierarchical  societies like that of the Karen.

Such a wnfldview coincides with Berger’'s concegption af
traditional snciéty in which there is essenéially one authority.
Al though ditferent belie;s ang practices between villages
ingdicate that there have been changes at same time in the. past,

such modificatibns of traditional belief systess are not readily
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made . When outside practices are adopted, like eating corn or
chili peppers or vtilizing certain Buqdhist practices, decades
might have passed before acceptance was complete.

Conflicts that arose in Karen spgiety (sometimes over the
adoption of new activities) oOr with the outside were Jdsually
resclved by one group of Karens breaking off from the point of
conflict and settiing elsewhere. Causes for such movement could
be pressu?e from the putside, such as threats of taxation by the
Thai government, internal wvillage quarrels, or - epidemics of
smallpox and other dangerous diseases. The practice of pioneer
swiddening and longhouse reEidehce facilitated such movéﬁ. Dince
& breakaway group settled in a new site, though, it would
maintain a conservative stance; regardless of whether innovative
cﬁanges had occurred as a part of the move, the migrant Karens
were almgst assuredly as resistant to :Hange as their former
neighbors left behind. Such practices are well within the range
Herger speci%iéd for traditional societies.

in _tﬁe Doi Inthanon Range, this conservatism manifested
ditsel¥ also in the form of subsistence agriculture. Very ' littlg
cash was exchanged in the Doi Inthanon Range, except perhaps in
the buving and selling of elephants. Karen society was also
apparently essentially class—free, although there are mempries of
and references to rich Karens who owned many elephants and
bronze drums which were both status symbols for Karens in  the
19th century. In terms of land, hnusing,.clﬂtﬁing, and hnwever;
status markers in many societies throughout the world, land was

more than ample, housing was usually in temporary structures, and
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clothing was satisfied by one or two sets to last an entire vyear,
still, _just as the Lua before thém, since Karens had access ta
farest products desired by lowlanders, they could obtain Jjust
about all the material goods from the outside: salt, miaﬁg, and
silver jJjewelry, they desired.

Because of the direct access Karens had  ta a su%ficientl
number of rescources {except salt which was available in trade) to
lead & satisfactory life, the Karens in the Dol 1nthanon Range
controlled many of the factors in  their lives, except far
patitical factars . apd questions of health. As far as can  be
told, their nutrition was satisfactory, more caompiete in mény
ways than today. Having ample space and access to the. forests
surraunding their villages, Karans raised enaugh livestock so
that protein intake was guite likely greater than today. When
shortages arose, there werg guite a number of forest products
(less of course in the dry season) that could be foraged ta
help.

Karens in the !?th gcentury had a receptivity tg Buddhism
which probably was .a factor of the Karens living among Buddhists
for centuries and of wvaricus Buddhists assimilating inta Xaren
society and maintaining certain beliefs and practices. Thais
ostracized from their 'villages as Pi Ka (supposed!y possessed by
E -malevulent spirit and dangerous ta ane’s neighbors) -
occasionally settlied in Karen areas {including Bo Kaeo) wall into
the 20th century. Nnnétheless. there were virtually no  "Ffully”
Karen Buddhists in the Doi Inthanon Range at the start aof the

1?th century, howsver. i

27



In the 19th century, though, challenges to traditional Karen
belief syafems came to the Doi Iathanon Range in  the form of
Christianity. Starting in 1828 in Burma, Karens, mostly Sgaws,
converted to Christianity in sizable numbers {(presently estimated
at 25 percent). Karens who made this change often became
receptive - to other innovations, particularly when (they entered
the formal educational system in Burma in which the missipnaries
played a role, too. Christianity and @modern secular education
have been t@u “paékages" facilitating social change among the
Karens. By the beginning of the 20th century, Burma had quen
lawyers, doctors, teachers, and military officers. Sdén after
World War Il was pver, there were Karen cabinet ministers in
Burma and the first commander in chief of the Burmese army w~was a
Karen. There were also Karen evangelists, some of whom had been
coming to Thailand since the middie of the 19th century.

In many ways, educated Karens had made the transition from
Berger's traditional sgociety to his technolegical society and
were able to make decisions for themselves in many areas their
ancestors would or could not have. Most of these- Karens were
Christian and suhject, of course, to the precepts of that faith
which in - the 19th century appeared quite paternalistic, in
secuiar affairs, though, these Karens had considerable say in
choosing what they wanted to do. fhese educated Karens
have sometimes loaked upon their hackwoods cousins (like those in
the Doi Inthanon Range) as uneducated and unprogressive ("You
just can't teach them", a well—-sducated Burmese emigrant to

Thailand once told the principal investigator of this study).
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Moneteless, from. the midale of the 1?2th century on,
educated Karens began evangelizing amang other Karens in  Hurma,
among Kachins in the north of that cauntry, and among Karens in
Thailand. Karens became Christians during this time for several
reasons but  primarily because of a widespread, popular Karen
legend saying that the Karen’'s white younger brother would return
with the Galdgen Book of learning given by God (called Ywa in
Karen languages). When Caucasian American missionaries appesared
in Burma with the Bible (Yaweh's book} many Karens felt their
Golden Boak had returned and took up the Ch}istian faith.
Ancther important reason was that becoming Christian enabled them
to gain social status in Burma where the Burmans often ruled the
Karens with a harsh hand. Karens in Burma and elsewhere always
had the option of assimilating into Burmese life but by becaming
Christian, converts could gain many of the advantages of being
Burman ~{being literate, having access to outside world, having
contacts with powerful patrons) while maintaining a Karen
lifestyle. Another factor was the widespread belief among Karens
that 1if they did nét betieve in spirits, the spirits could not
harm them. Belief in Christianity allowéd‘them to place their
faith in é stronger power which then permitted them .to look upon
spirits as non—threatening. Because the Thais were more gentie
in their ruling style and hetause many Karens in the Dol Inthanon
Range {such as at Mae Khapu) and elsewhere were quite isotated
from contacts with Thais, and because there ware fewer
evangelists in  Thailand, relatively fewer Karens took up

Chrigstianity here than in: Burma.
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Thai Political! Contrpol of the Doi Inthanon Rangs

The Thai holgd over the Doi  Inthanon Range became more
stabilized in 1831 when the city of Mae Hong Son was founded.
Within a decade, Chiang Mai rulers were rebuilding two witian in
Chang Khoeng on the Mae Chaem River. Chiang Mal rulers also
cigned treaties, recorded on silver bands, with the Lua, the best
omgll .. known . of which was that with the Lua of Bo Luang in 1836
{Kraisri 19865) that exempted the Lua from corvee and cther sorts
of taxation If they continued making iron tools there and paid
éomg tribute in king. .Dther such treaties were made with the tua
in the Omphai village ciuster and at Bon Ho in Ban Thap famnon of
Hae Chaem bistrict, and with Ban Kuan in Hang Dong DBistrict,
generaliy exempting the Lua from corvee and other exactions in
return for staying in one place, being layal citizens, and paving
a nominal tax in kind. Later, perhaps In the 18%0s, a eimilar
treaty was made'with the Karen village of Nonmg Lom {Na Lo Hta iIn
Karen) near Pha Mon on the eastern sleope of Doi Inthanon {(Renard
1980, p. 14%). All df these treaties sought to have the Lua and
Karens --stay in one place, not ag a means aof forest preservation
but as a way to increase the populatinq and security of Chiang
Mai. BQFH Lua and Karens were layal citirzens of the kingdom of

Chiang Mai- with strong personal ties to the Chao Muang, the

traditional! rulers of the kimgdom. Alsc towards the end of the
.19th century, it seems almost sure that the Chap fuang of Chiang
Mai sent the group of Thai Lu fram Wat Chiang Rung to tend his

elephants at Mae Sap.
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Chac Mahawong, or his successor as Chag fluang Chiang Mai,
Kawilorot, appointed a villager from Ban Ko in the HMae Chaem
Valley named Pinya Khuan Kaeo as the governor (Mai Khwaen of Mae
Chaem Khuan Kaeo. Although he ruled the valley itseif and the
surrounding hills, it is doubtful if his control stretched north
as far as wat Chan. Pinya Choi was succeeded by his .son—in-law
Pinva Choi, perhaps around 1890 and he tived until about 1920,
althougn far the last 19 years of his life, after Bangkok had.
assumed control of Chiang Mai, he enioyed no official power.
Prnéably such administrative changes occurred in the Bo Kaeo area
as well and the Karens there would have been subject to some
control from Chiang Mai. .

Occasionally, narthern Thai chag were ° given the
respdnsibility of laovking after affairs in specific hill areas.
Two members of Chiang Mai rovalty, Chaa Mahaphrom and Chao Nan La
both saem, according to olo . settlers in the Wat Chaa area, ta
play a role in local affairs. Similarly the Lamphunr’s Chao Koson
lived for many years in a Karen village in Ban Hong Discrict and
had teak concessions in the Mae Chaem area.

The Karens and Lua who signed these treaties were considered
subjects (citizens) of the principality of Chiang Mai but under
the supervision of lower*rankiné chao like Chao Mahaphroa.

Karens that paig tribute were categorized as phrai swai, a step

higher than kha, which was a status reserved for priscners of
war, dest slaves, and others of less than freesman status. The
Karens and Lua (and other hill peoples) in northern Thailand were

1
never considered as aliens but members of the local system under
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the care of Thali royalty, with whom often very strong links were
forged.

tip until the end of the 19th century, the northern Thai chac
placed almost no restrictions on the use of fbrests by the
people. Because of the low population, if someone cleared lang,
that person had rights te live on it, a situation similar to

hamesteading in  the United_States. Except pernaps for teak,

- which .belonged to the chag, all forest produce was available For

anyone that chose to take it. Similarty, there were no

distinctions placed between swiddening and paddy aqriculture;

both were considered thoroughly acceptable ways to prb&uce fpod
crops. This way_o{ thinkirg, different from Western forestry
conceptions iptroduced into Thailand at the end of the 1%th
century was to cause problems later.

Another new impact from the outside worid on the Doi
Inthanon R;nge was medicines and health care technoclogies. Since
about - the latter part of the 19th century, certain Western
pginkillers, cough medicines, and bother medicines had been
available in Chiang Mai, most aften through American Presbyterian
missionaries. When they began reaching the Doi Inthanon Range is
impossible to say but certain medicines were becaming popular by
thé early—20th century.

In =spite of the existence of northern Thais 1in highlangd
valleys, they only rarely entered the hills to 1ive_l_ Fear of
spirits laided by the observation that northern Thais died there
more guickly than local residents——not understanding ‘that the

lowlanders. had lower resistance to various diseases like wmalaria
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more common to the hills). Only occasionally did northern Thais,
and then in large groups, venture inta the hills. One common.
practice was to pick tea leaves to use in making fermented tea
(miang) at Miang villages like Pong Yaeng, on the Mae Sa HRiver
between Mae Rim and Samoeng.

This reluctance to enter the hills began to change during
the latter part of the 19th century, when teak logging companies
began working in_the PBoi Inthanon Ranpe. Prior te .this, teak
which had belonged to northern royalty, was mastly used in teﬁple
and palace construction. Becduse of transportation difficulties,.
almost none was exparted.

This al! changed with the coming of the British to Burma
whers they recognized teak as a termite— and rust-resistant wgod
axcellent for ship construction. By the end of the 18005 - they
had extendéd their search for logs into Thailand. Concerns such
as The Bornea Company and Bombay-Burmah as well as smalier
enterprises run by Red Karens (Kayah) opened up the Doi Inthanan
Range to m;ny new influences. Teak stands throughout the area
from arocund Wat Chan to Bo Kaeo to the lower  Mae Chaem “were
explaoited. This no doubt proved a boon for the t(aditional ox
caravan trade and individual peddiers {often Pa-0, known in -Thq;-

as Thongsul) that brought luxury goods and salt in’' exchange far

midang (fermented tea). Salt was the aone necessity not available
in the Doi Inthanon Range and was, thus, highly prized. During
the dry season when ox caravans brought satt to the hills, in

remote areas like Wat Chan, it was worth five times the price in

Chiang Maij; during the Hainy season the price might be ten times
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as hign as the Chiang Mai dry seasan price (Dickerson 1947, p.
43y .

Another change that also seems to hﬁve accurred araund the
end of the 19th century and the beginning of the 20th century was
in rice agriculture. Ffor reasons not clear, but related in any
case to increasing political stability in the north of Thailand,
Thais, . Karens,..and Lua all began to construct weirs, dams, and
terraced rice fields (or repair ones left long idie). As a more
settled residential pattern took hold, swiddening changed ‘from
pioneer Lo established, wherein plots around individual wvillage
sites were farmed in a rotational system. The village sgayed in
one place.

The results of this continued cultivation by Lua and Karen
over many genératiuns cannot be stated conclusively but there has
surely been & reduction in the amount of climax forest in the
inthanon Range. Furthermore, because of the swiddening a large
amount of the fertility elements In the soil have been removed
and is present In the vegetation that has grn;n up .after
cultivation. The swidden system used by Karen and Lua returns
these eaelements to the soil when the fields are burned before
growing rice. However, were the forest to be completely cleared,

the socil would suffer serious damage. According to a study of

traditional Llua swiddening iIn Mae Hong Son, b0y two noted
foresters, Paul Zinke and Sanga Sabhasri {(Zinke, et al. 1978, p.
159}, “The Lua’ system represents a solution appropriate to the
area where it is practiced. The historical record, showing Lua

and. ‘Karen swiddening with little apparent soil degradation very
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close ta the study area Qver centuries in some cases confirms
this. The British traveler, D. Richardson traveled through Mae
Sariénq to Chiang Mai in the 1830s, observing that only
{swiddening) highlanders bhad surplus rice to sell (Richardsaon
1834, pp. 118-118).

Given the low population density in much of the Doi Inthanon
Range ang the ample tand suitable for cultivation as well as  the
availability of much wild game and forest produce, there is g
reason to believe that the residents had significant nutritional
deficiencies. There were problems of health, however. - Malarta
existed throughout the hills at lower altitudes, hookworm and
other parasites shartened life, anﬁ the lack of antibiotics and
other modern medicines created a situation with a high rate of
mortality and low child survival throughout the area. Later
studies have shown that child survival among the Hmong was higher
than among the Karen; this apparently reflaects langstanding

conditions {(Kunstadter 1987).

Intraducing the Hmong

(23 4 Anout this time, in the last decades of the 17th century,
an etfhnic group that would wltimately reverse the decline in
importance of /highlanders In the northern Thai hills was
beginning to  be noticed in ngerthern Thailand: the Hmong. Two
groups of Hmang hao been entering Thailand since about 1830: the
White Hmong {(Hmong Der) and the Green Hmong (Hmeng Njual, the
colors referring to dress (the White Hmong women wear pants  and
at the New Year the women s pants are customarily whitej the

Green Hmbng women wear skirts with some green in them) .
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Intermarriage between the two graups occurs frequently but there
are a number of differences in worship, housing siyle, and other
customs. It should be noted that the term Hmeng Njua denotes a
color that ranges from some dark gresns to blue. Although some
authors have called them the Blue Hmong, they are indeed the same
group. Both belong to the Miao branch Miao-Yao language family.

Ag with the Karens, the Hmong were a conservative,
gessentially” traditional! society. They too believed in the
exi%tencef,nf.many spirits . requiring numerous taboos on various
-é%;ixgp;es_fromigourting to house plans. Although the nature of
the spirits and means of appeasing them differead betweeﬁ Hmong
and Karen, the Hmong still fit'(and continue té fit) well within
Berger’'s definition of traditiconal society with only a number of
options for action and only a small number of authorities in each
village or village cluster. The highly mobile lifestyle of Hmong
pioneer swiddeners, as with their Karen counterparts, served as a
safety valve when iInter—-group. retatianships geteriorated.
However, as with Karens, when the Hmong reassembled in their

individual groups they were as conservative as before.

" Meost often, these individuatl groups Qere made up Of one
clan, descent groups into which the Hmong are g?ouped. Often
these clans have the same name as Chinese descent groups, like

Yang or Lee, but if is uncertain whether Hmong Lee are related to
Chinese .Lee or not. Nonetheless, Hmong seem to ha;e
traditionally liwved in siﬁgle—clan settlements, this apparently
only changing during upheavalg sufrounding the migrations to

Thailand when, perbaps, single-clan settlements were not

36



ecanomically sustaimable. Living in single—-clan units may welil
have fostered the conservative nature of the village; the shift
to multi-clan units in the last century, may well have encouraged
the receptivity to change in the last few decades.

Centuries of contact with pragmatic society seems, however,
to have left its mark thaugh. The Hmang whg came - to Thailand,
for’ exaﬁple, were indeed open to making changes, such as the
adaption of opium cultivation or the cohsumptian of rice as a
staple food instead of corn would indicate. This- served ta
familidrize Hmong with the use aof cash at a. much earlier stage
than Karens wha remained subsistence agriculturalists far decadeé
longer, some essentially until the present. There -is little
evidence, however, of similar changes in Karen history at the
same time.

This was but one difference. Peter Kunstadter has ~found

differences in terms of child survival with Hmang children facing

a much hetter chance of becaming adults than Karens. Roland
Mischung, studying Karens and Hmong on Doi Inthanon, found that
in essentially the same ecosystem, On similar soils, and

apparently with the same seed varietiea, Hmaong were consistently
able tgo obtain higher yields than Karens in- cultivating rice.
The reasons for such discrepancies are difficult to determine-but
surely there must be a relationship between them and what appears
to have been efficient Qmong social systems. In these and other
areas, Hmong seem o have been consistently abhle toc out .compete
their Karen neighbors.

In another difference between Hmong and Karens, however, and
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in spite of Catholic and Protestant missionaries wnrkiﬁg in China
for decades, virtually none of the Hmong who migrated to China
went as Christians, The missionaries’ message to the Hmong and
the possibility of social gain for converts did not appeal to the
Hmong as much as it did to many Karens.-

For centuries, qung have lived in China with a few groups
extending into what is now Laos and in upper Burma. For almost
all . of  thi5 history, t&ey were agriculturalists living in the
hilis Df_ Yunnan, Kwangsi, Kweichow and other provinces in the
south of China. 'By the early {9th century, the Ch ing Dynasty
was in decline, unable to gdefend itself against Wwestern advances.
The English were. the most powerful of the Western countries in
the Far East at that time, coming in force to Kwangtuﬁg where
they defeated the Chinese in the Opium War from 1840-1842 and
openad bhina to the sale of opium.

Although opium was not an important crop for the Hmong at
_this. time, the developing market for it in the major centers of
China and the possibility of the Hmong growing it ‘in their
~swiddens, favored the Hmaong nécaming major opium growers.
Developing a symbiotic relationship with Chinese Muslims (known
ag Chin Haw In Thailand) who marketed the upland produce for the
Hmong in the mid-19th century, the Hmong changed their benhavior
rapidly to where opium was their major crop. Unrest in saouthern
China including a majar uprising of Miao in Kweichow from 1B55-
1872, prompted the Hmong to move southward to the Lao states from
where many of them entered northern Thailand (Grandstaff 1979,

PP.  70-7%). The Hmang in China freguently used cormn  as their
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staple. As they migrated to Thailand, this gradually changed so
that they areg now primarily rice-eaters with corn used onily as
animal feed. as Tapp notes (1983, pp. 90-71), when the Hmong
moved to Thailand they found that the best *land for cultivating
opium was at an altitude alsc suitahle far dry rice farming,
samething not the case in China ar Laos (or Burma or Vietnam).
Now, almost every Hmong village in Thailand grows at least some
rice,

Most often the entire village made maves together but.. this
was not always so and almost every Hmong viilage has residents
from a numboer of different loéations; Geddes (197&), following
ewtensive work in the apium center of Meto (Mae Tho) suggested
that the Hmong in Thailand are principally.opium cuItiQators. a
situation which ne:ess;tates frequent mnvés to new locations.
Coaper, who -studied four Hmang viilaqes @including Pa Kfuai).
concluded hcwe;er, that Hmong mobility is not greater than
swiddeners of crops besides oﬁium and that when the Hmong changed
te an opium-based economy, instability was aﬁtually reduced
{Cooper 1984, p.'21?). Cooper suggested that Meto might well
héve been exceptional in its aconomy being almost totally based
on opium and thus distorting the picture of the Hmong economy.

Certainly, though, dealing in opium brought the Hmonq_;nﬁq a
cash econaomy well befare of othér highland groups 1N narthern
Thailand. Although many grew rice and other subsistence craps,
the Hmong economy has depended on cash ever since the large—-scale

adoption of apium in the last century.
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Technological Ehange in the Lowlands; Isolation in

the Hills

By the end of the 19th century, though, non-agricultural
changes were also. to affect all of the ©peoples in the Doi
inthanon Range. After gradually extending contrel over the

north, . the central . government of Thailand, under King

Chulalongkorn, brought the northern provinces fully wunder its

puliticalﬁ5swéy; Cne. of the most significant .steps in this

process, was the The Forestry Protection Law of 18%7.  This law

was enacted just after the establishment of the Royal! Forest

.Depantmeht.wnich had been set up.in 1B%&. According to this act,

all . faorests belonged to the central government. Althoujﬁ. there
is no evidence of any avert efforts by foresters to restricf
tribal peoples  from swiddening in the first years of the 20th
century, eventuatly there would be such efforts and trouble would
ariée-becauﬁe of 1It.

The political takeover came s00n afterwards, in 1901,
Central Thai Nai nmghoe'tcok contral of the north .displacing
local rovyalty in many areas of locgl administéation. One change
was that wvillages and multi-village clusters(Tambon) were to
eiecf. their.-owﬁ headmen, unger the supervision of district
officials.. . Taxation changed from the olc method of sual taxation
;péymént in kind of local proguce), to all northern Thais,

Karens, and Lua (and other native peoples) being compelled to pay

.4 taw of four. silver baht, & very high rate {for people that had

previously ” been paying such amounts as 40-&0 liters oOf rice,z
hamespun ‘caotton cloth, fragrant archids (Dendrobium

scabralinguae}, rattan, and wild meat. In Wat Chan, this 4 baht
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rate was reduced to 2 haht.: A humber of longtime Karen residents
in the Bo Kaeo area still have receipts of such payments; they
have kept them in bamboo tubes hidden away in their houses- for
decades. MNonetheless this was still a substantial sum for those
in a subsistence economy. Those that could not pay were required
to work off the debt, teiling for up to 2-3 manths in some Cases,
dependging on local afficials.

Lacal resistance developed- in some places; in Chang Khoeng

for example in the first decades of this century, resident Karens

and Thais seized the lpcal Nai Amphoe ‘and killed him. Accarding
to accounts that are also told by gld residents in Hot, Omkoi,

and San Kamphaeng Districts, similar uprisings occurred. In Mae
Chaem, the District seat was moved from near where tné killing
occurred to its present locatien in Chang Khoeng village and the
name of the District was changed from Chaem ta Mae Chaem in 1917,
perhaps according te local informants in just after the killing
of the Nai Amphoe.

These new Thai laws brought them into contact with the Hmong

who had generally been staying by themselves in the highest areas

of the aorth of the country where opium grew well. With the
takeover of northern Thailand during the reign of - King
Chulaleongkarn, however, this was no longer so simple since with

this takeover came laws of universal taxatian and conscription.
It was not long boefore Thai eofficials beéan ;ttemptinq to enforce
these requlations and trying to collect from ar draft the - Hmong.
Mot  surprisingly, they resisted, and there is a recard of at

least one such esncounter. Hmeng and some  Yao, angry over

41



éttempts to conscript them in Mae Hong Son, revolted in 192%, and
several skirmishes broke out. A leading central Thai official
recommended chasing the non-~Thai groups'aut of the country by
burning their villages,.but higher .authorities suggested that a
policy of benign neglect would be more productive. In lowland
Karens areas, though, governmental servites and new programs like
ithe_ﬂheadman elections often did reach the peopile. In' Umphang
Oistrict .0of Tak Province, for example, a primary school was
started in a Hmong wvillage as long ago as 1932 tTﬁibal Research
-Igstitute et -al. 1985, p. ' 76). - Unwittingly, this was the
beginning. of a policy that would endure until just afté; Worid
“War Il when new forces again directed Thal interest to the
northearn Thai nills. Thus, while  many inncvations, both
technalog;cal and pelitical were entering .and precipitating
change in the lowlands in Thailand, little of this change was
reacniné the peoples in the hills creating a gap in world view
and technical expertise where one had not existed before.
N _Kafen.anﬁ Hmong +ortunes'diffgred during these decades. The
Karen, cut pff +from old links with northern Thai royalty, their
Bccess | to forest products no longer é% as much utility to
lowlanders as before, and- rather more required to pay taxes -than
the rémnte.gmong, saw a decline in their lifestyle from the start
of the 20th century. The Hmong, however, .beyond the reach of
Thai law and dealing in the jucrative ﬁpium trade survived this
period without experiencing an erpsion of their own lifestyle.
- ‘As the Thais solidified their political contral of the north

and the hills there, except +or the resistance described above,
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ther: was little outrignt fighting by nartherners against the
central Thais. QOccasionally, however, indirect displeasure was
demonstrated. The most celebrated such case was that of the monk
from Ban Pang, in Ban Hong District of tamphun, Khﬁbé Si ;iﬁﬁai.

This monk, who grew up in 2 Karen area spoke a fair amount of Pwo

Karen, and became abbot of Wat Ban Pang, was perhaps the last
gaspg of northern Thal naticnalism. After being detained by
provinciat officials #for allegedly breaking central Thail

ecclesiastical rules, he was sent to Bangkok to meet the Supreame
Patriarch, King Rama VI's brother, in 1920 who reprimanded ~him

but allowsad to stay in the monkhaod. Khuba Si Wichai was so

* -
popular, though, that he® inspired ~thousands of villagers
L

including Thai and Karens, to belp him carry out a widespread.
‘building program in which temple structures were constructed
throughout northern Thailand. Q; least one of these projects
brought him to Wat Chan while he apparently was enroute ta Khun
Yuam. One otd Karen in ﬁ;t Chan recalled that in 1930 he had
become a novice at Wat Suan Dok in Chiang Mal. During this time,
he remembers that Khuba Si Wichai visited Wat Chan during this
time where he found the old.chedi covered: by Jjungle growth. He
helped establish a temple there, assisted in finding the %irst
abbot, who seems to have been a Burmese Karen, and inspired the
villagers to rebuild the ghedi Iin the sem:—éh;niﬁurmege style 1t
remains In today.

Khuba Si Wichai's last, and most famous Pproject, wWas
inspiring the construction of the road up Dol Suthep in 1937.

Thousands of Thais and Karens from all gver Chiang Mai, including
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from the Doi Inthanon Range, pérticipated in this venture. wWhen
it was completed and Khuta Si Wichai died sogn thereafter, the
tasic relationship between the highlanders in the hills west oaf

Chiang Mai haa not changed towards the cgcentral government.

Furthermore, for the Karens, their economic importance was  also
declining. The_'produce;-they had traditionally . supplied .the
rulers with -were - -.geclining importance; -- traditionatl

pﬁarmaceuticals were for example losing Qalue in fhé face_af new
Western medicines, As this occurred, the Karens tended te slip
uéyaff“further info ihe Hills. maintaining very few cﬁntécts with
the lowlaéders. grom even before the time Khuba Si Wichai had
been prompting the development of Buddhism in the hills, the
first praoponents of Christianity to preach among Karens there
were making an im#act near Wat Chan, il though Karen Christians
from Burma {where American Baptists had been winning converts
from 1827) had evangelized successfully in the hills north of
Lampang from 1884 on, there were apparently no Christiéns in  the
Doi Inthanon Range until the 20th century. In 1933, when the
yvounhg Sgaw Karen Christiap evangelist from Chiang Rai, Thra Bonny
(;hen énown by his non—-Anglicized name, Faw Nehl, a second young
Chri;tian, Saw thw:Peh,_camE with the Karen Christian leader
from _-_Bur-_ma,_ Thra Po Htoo, to Musikee not too long after Khuba Si
Wichai,. they found two Karen Christian families who had come from
Burma. |

When the first Christian ewvangelists came to the Dci.
_Inthénun_Range_1s“uncertain. The famous Preshyterian pioneer in

northern Thailand, Daniel McBilvary, visited some Karens in  the
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184 3s but official discouragement from Chiang Mal rulers and
success among northern Thais diverted his attentian. Praobabtly,
though, proselytizing began in the late 19th century because 1in
1?22_ when Thra Fah Wah Hal evangelizec Karens in Bo Kaeo, Dong
Sam Mun (west of Bo Kaen), and Musikee, he learned that others
had preceded him “long before” (U Zan n.d., £. 143, i e

Thra Po Htoo returﬁed to Burma after two yeéars, but Thra
Bonny continued to work in this area. Far the next three decades
he evangelized and helped build the Musikee Karen cﬁurch.
attracting Karen Christian converts from many nearby -villages.'
There were, thus, na Karens Christians living in Wat Chan village
itself. By about 1940, Thra Boany had set up a school between
Teamzgala and Wat Chan which encouraged a number of Buddhist ang
animist Karen children from throughout Musikee to attend this
schoml.as well.

From 1920 thraugh the Depression in the 1930s and World War
[I after that, there was little interactieon between the reaideéts
of the Doi Intnanon Range and lowlanders, except %mr the opium
trade, petty trade, and rare official contacts. The advocates of
Christianity anod Buddhism reacning Musikee were the first to
really challenge traditional hill societies. Evanqeli;ts aimed
at reorienting traditional belief systems in the hills. ana began
meeting with success among the Karens who, as discussed above,
were if anything more conservative than the Hmang And as some
Karengs changed their behavior without being punished by the
spirits, Karen living nearoy gradually becoming morea daring

themselves. : - -
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As the attitudes of people changed, they becamg more
receptive to the lack of danger of change. This was to be a
precursor of events to come. Fclluwing' the 2nd World War,
many far-~reaching changes were to come to the Dol Inthanon Range

and the pecples living there. MNever would they be the same

again.
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